《Dummelow’s Commentary on the Bible – Exodus》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Title and Contents. The second book of the Pentateuch is designated in Hebrew, from its opening words, Elleh Shemoth, 'These are the names,' or simply Shemoth, 'The names.' Exodus is the Latin form of the title prefixed to the book by the Greek translators of the OT. It means 'exit' or 'departure,' and refers to the main event which the book records, viz. the departure of the Israelites from the land of Egypt.

The book of Exodus continues the narrative of Genesis and carries it down to the erection of the Tabernacle at Sinai, in the first month of the second year of the departure from Egypt. It is mainly historical, but contains important legislative matter. It falls naturally into three great divisions: Part 1. Israel in Egypt: their Oppression and Deliverance, Exodus 1 - Exodus 15:21. In this section the events leading up to the deliverance of the Israelites by the hand of Moses are described. Part 2. The March from the Red Sea to Mount Sinai, Exodus 15:22 to Exodus 18:27. Part 3. Israel at Sinai, Exodus 19-40 : This last section really extends from Exodus 19 to Numbers 10:10, and covers in all a period of eleven months. During this time the people were encamped in the vicinity of Mt. Sina, and were engaged in receiving that Law, both of morals and ceremonies, which was the basis of the covenant between them and Jehovah, and the foundation of their distinctive national and religious life.

2. Origin and Composition. The question as to the authorship of the Pentateuch is discussed in a separate article. Here it will suffice to say a few words as to the confirmation given to the history and legislation contained in Exodus from other sources.

With regard to the historical part of the book, while it cannot be said that the residence of the Israelites in Egypt and their departure from it are directly confirmed by the records of profane history and the monuments, what we know from the latter as to the history and condition of Egypt in early times at least leaves room for the biblical account and harmonises with it. (a) The Pharaoh of the Oppression is usually supposed to have been Rarneses II, and the Pharaoh of the exodus his son and successor Merenptah, who began to reign about the year 1300 b.c. Reckoning back 430 years, the extent of the sojourn in Egypt, we reach a time when Egypt was ruled by an alien dynasty, called the 'Hyksôs' or Shepherd kings. These were of Asiatic origin, and would be naturally inclined to favour the Hebrews. There can be little doubt that the Pharaoh to whom Joseph was Prime Minister was one of these Hyksôs kings. A famine is recorded to have occurred during the reign of one of the last of this dynasty, Apepi, who may have been the Pharaoh of Joseph. But the Hyksôs were expelled by a native Egyptian dynasty who would look with disfavour on everything Asiatic. This revolution, with the consequent change of treatment afforded to the Hebrew settlers in Egypt, agrees with what is said at the beginning of the book of Exodus that 'there arose up a new king over Egypt, which knew not Joseph.' See Exodus 1:8 and note in the commentary there. (b) Again we read that the Israelites built for Pharaoh store cities, Pithom and Raameses. The former has been discovered at Tel el Maskhuta, and is found to have been a store city built by Rameses II and dedicated to Turn, the god of the setting sun. The site of Raameses has not been discovered, but the city is mentioned in the Egyptian texts as having been built by Raameses II (see on Exodus 1:11). (c) Egyptian history is silent on the plagues and the incidents accompanying the exodus, but that is not surprising when we take into account the little that we know of the history of Egypt, and the improbability that the monuments would be employed to perpetuate the memory of such untoward events. The biblical account, however, is full of local colour. The plagues are just such as might well occur in Egypt, being for the most part aggravations of evils natural to the climate of Egypt, and owing much of their force to the fact that they strike at the superstitions of the Egyptians. (d) The route of the exodus and the various halting-places are not fully identified, but so far nothing has been discovered that cannot be harmonised with the biblical account. The discovery that the Red Sea at one time extended much further north than it does at present, removes much of the difficulty formerly attaching to the account of its crossing. So far, then, the biblical account has been confirmed instead of contradicted by modern discovery. It is not unreasonable to expect that, as discovery proceeds, further confirmation will be obtained and obscurities removed. For the present we have every reason to believe that in the main the story of the origin of the Israelitish nation is trustworthy.

As regards the legislation contained in Exodus, it is generally admitted that at least the Ten Commandments, the Book of the Covenant (Exodus 20-23), and the laws in Exodus 34, may well go back to the time of Moses. To what extent the laws he promulgated were modified and expanded in later times, we may never be able precisely to determine; but the investigations of most recent times seem to point to the possibility of ascribing more, instead of less, of the legislation of Israel to Moses than was formerly allowed. It has been usual, e.g. to argue that the legislation of the Pentateuch is too advanced to have originated at such an early period as the exodus. But the force of this argument is considerably weakened when it is found that the legislation of Israel, both moral and ceremonial, has many points of contact with that of the earlier civilisations of Babylonia and Egypt. It has come to light in recent times that Babylonian and Egyptian influences extended over Canaan and the Sinaitic peninsula before the time of the exodus, and that Babylonia and Egypt had much to do with each other at a very early date. Consequently, laws and practices, which were supposed to have first come into existence at a comparatively late period in the history of Israel may really have been introduced much earlier. See on Numbers 13:21.

The question of the originality of the legislation of Moses has quite recently come prominently to the front as a result of invesligations and discoveries made in connexion with the earlier religions of Egypt and Babylonia. It is an undeniable fact that many of the laws and rites of the Pentateuch bear a resemblance to what we find among these other nations of antiquity. The Babylonians, e.g. observed laws of 'clean and unclean'; they kept the seventh day rest; they knew of peace offerings, heave offerings, and sacrifices for sin. The Egyptians practised circumcision and offered incense; the description of the tabernacle is full of allusions to Egyptian customs; the strict rules for the purifying of priests, the ephod of the high priest, the pomegranate decoration of the hem of his robe, his breastplate and his mitre, had all their counterpart among the Egyptians. The newly discovered Code of Hammurabi displays many features similar to the legislation of Moses: see art. 'Laws of Hammurabi.' Of course resemblance does not prove derivation; but even should it have to be admitted that many elements in the moral and ceremonial law of the Israelites were taken from other civilisations, this need occasion neither surprise nor dismay. God is not the God of the Hebrews only; 'He has made of one blood all nations of men to dwell on all the face of the earth,' and it is not strange that the Gentiles who have not the (Mosaic) Law, should 'do by nature the things contained in the Law' (Romans 2:14). What is distinctive in the Mosaic legislation is the new spirit which it exhibits. It is emphatically ethical; and it lifts morality to a higher plane, in accordance with its fundamental conception of a spiritual and holy God, who enters into a covenant relationship with His people on a moral basis. The aim of the Mosaic legislation was 'not so much to create a new system as to give a new significance to that which had already long existed among Semitic races, and to lay the foundation of a higher symbolism leading to a more spiritual worship.' The glory of the Mosaic law, and its indefeasible claim to divine inspiration, reside in the fact that it took existing customs and ceremonies and infused into them a new spirit, elevating, purifying, and transforming them.

3. Religious Value. It is well nigh impossible to overestimate the religious value of the book of Exodus. Nowhere else save in the Christian revelation is there to be found so sublime a conception of the nature of God, or a loftier and purer idea of morality as springing out of man's relationship to Him. In the OT. itself Exodus holds a fundamental position. It depicts the early civic and religious development of a people destined to occupy a unique place among the nations, and to exert upon the world the very greatest spiritual influence. In this book we see the beginning of the fulfilment of the promise made to Abraham, the original ancestor of the Hebrew people, 'in thy seed shall all the nations of the earth be blessed.' The events which it records in connexion with the birth of the nation, and its deliverance from bondage, stamped themselves indelibly on the memory and imagination of succeeding generations, and are frequently employed by prophets and psalm-writers, to enforce lessons of duty and faithfulness, trust and hope, warning and encouragement: see e.g. Hosea 2:15; Hosea 12:9; Hosea 13:4; Amos 2:10; Micah 6:3-4; Psalms 78:12.; Psalms 81:8.; Psalms 105:23; Psalms 106, 114, 136. Much of the subsequent teaching of the OT. is but the interpretation and enforcement of the spiritual and moral truths communicated to Israel at the time of the exodus.

The great underlying idea of the book is that of revelation. God is everywhere represented as in the act of self-manifestation. He manifests His power over nature, in Egypt, at the Red Sea, and at Mt. Sinai. In every event His hand is discernible. 'He made known His ways unto Moses, His acts unto the children of Israel.' He constantly speaks to Moses, giving to His servant His counsel in times of emergency, and the knowledge of His nature and will to be communicated to the people. We cannot read the book without being impressed with the writer's convietion that God, while exalted far above the comprehension of His creatures, who are able to see, not His face, but only Hie 'back parts' (Exodus 33:23), does not dwell remote from the world, but is everywhere present and active in nature and in history. This sense of the personal agency of God is expressed frequently in a very bold and anthropomorphic way, somewhat startling to us with our more abstract and spiritual conception of the divine nature and the method of its operations: see e.g. Exodus 4:24, Exodus 14:24-25; Exodus 24:10, Exodus 24:11. In their more fervid utterances, OT. writers in general do not hesitate to transfer human conditions, actions, and passions to the Divine Being, though the extent to which they do so diminishes with the course of time. The frequency with which this form of thought appears in Exodus is an eloquent testimony to the intensity of religious feeling that pervades the book. To us, whose conception of God tends always to be more and more abstract and attenuated, this insistence on the truth of the nearness of God and His active interference in the world of human affairs is not the least necessary and valuable lesson conveyed by the book of Exodus.

Another characteristic and fundamental idea of the book is that Israel is the chosen people of Jehovah. It is nowhere asserted that Jehovah is the God of the Hebrews only. He rules over the land of Egypt, and He is the Creator and Lord of nature. All the earth is His (Exodus 19:5). But He has chosen Israel to be 'a peculiar treasure' unto Him above all people (see on Exodus 19:3-6) and He enters into a covenant with them on the basis of the moral law (Exodus 24:3-8). This idea of the election, or selection, of Israel runs all through the OT., and even passes over to the Christian Church under the 'new covenant, (see on Exodus 19:6). It is essentially an election, not to privilege, but to duty. Israel is chosen, enlightened, instructed, disciplined, in order to communicate to the world the knowledge of God and prepare the way for the perfect revelation of His grace in Christ. It is a noble idea, that of a theocracy, a 'kingdom of God,' a people who are each and all 'priests' unto God (Exodus 19:6). Hence the duty of personal holiness and national righteousness; hence the minute ceremonial system, with its detailed prescriptions regarding the tabernacle, its furniture, the priesthood, sacrifice, etc., all emphasising the lesson that God is holy and must be served and worshipped by a holy people.

The book of Exodus has been in all ages a source whence both Jews and Christians have drawn lessons of encouragement and warning, applicable to the individual soul no less than to the Church of God. The bondage in Egypt, the deliverance, and the experiences of Israel in the wilderness, have very naturally been regarded as types of man's deliverance from the bondage of sin and error, and of God's grace and providence in guiding, defending, and supplying the wants of His people all through the pilgrimage of life. In Israel men have seen themselves, their need of redemption, their sin and weakness, their continual dependence on God, and their proneness to forget and mistrust Him to whom they owe everything; while in the record of God's gracious dealings with Israel they have read their own experience of the power and grace of the Covenant God whose name is still 'The Lord, the Lord, a God full of compassion and gracious, slow to anger, and plenteous in mercy and truth; keeping mercy for thousands, forgiving iniquity and transgression and sin: and that will by no means clear the guilty,' and whose promise to those who trust in Him is still, 'My presence shall go with thee, and I will give thee rest' (Exodus 34:6-7; RV Exodus 33:14).

01 Chapter 1 

Verses 1-22

Oppression of the Israelites
5. Seventy souls] Jacob himself is included in the number: cp. Genesis 46:8-27. Of the seventy, sixty-eight were males. If to the direct descendants of Jacob we add the wives of his sons and grandsons, and the husbands of his daughters and grand-daughters, and all their servants with their families, it appears that the total number of those who entered Egypt was very considerable, several hundreds if not thousands. This fact, as well as the acknowlodged prolificness of the Hebrew nation, serves to account for their rapid increase in Egypt. At the time of the exodus they must have numbered about three millions: see on Exodus 12:37. 

7. Observe the number of words denoting increase. The land is the land of Goshen in the Delta of the Nile.

8. This verse marks the turn of the tide in the fortunes of Israel. Hitherto they have been tolerated and honoured; now they are feared and oppressed. The change of treatment is here said to be connected with a change in the government of Egypt. As mentioned in the Introduction, Egypt for several hundred years was ruled by an alien dynasty, called the Hyksôs, or Shepherd kings. These were Asiatics, and would therefore naturally tolerate the Hebrew race with whom they may have had affinity. But the Hyksôs were at length expelled, and a native dynasty once more occupied the throne of Egypt. It is usually supposed that this new dynasty is meant by the new king which knew not Joseph. One of the most famous kings of the nineteenth dynasty was Rameses II (about 1340 b.c.). He was a great architect, and many monuments remain to attest his greatness, such as the temples at Luxor, Abydos, etc. He is generally held to be the Pharaoh of the Oppression, and his son and successor (Merenptah or Mineptah) the Pharaoh of the exodus: see on Exodus 14:28. Against this, however, is to be considered the fact that this Merenptah has left monuments in which he records that he has invaded Palestine and destroyed the Israelites, who are represented as living there at his time. Accordingly the oppression and exodus of the Israelites are by some placed much earlier than the time of Rameses and Merenptah, as early as the 15th cent. b.c.

11. Treasure cities] store cities, situated on the frontier, and serving both as strongholds for defence against invasion and as military depots of provisions and arms. Pithom] i.e. the 'Abode of the Setting Sun,' has been identifled with Tel-el Maskhuta, between Kassassin and Ismaїliyeh. The walls of this ancient city are found to have been constructed of bricks made of Nile mud and chopped straw. Raamses] or Rameses, has not yet been identified, but is supposed to have been situated at the modern Tel-el Kebir. It was in existence at the time of Joseph, as appears from Genesis 47:11, so that it was probably repaired or enlarged at a later date. 

12. The more they multiplied] The whole history of the exodus and sojourn in the wilderness is designed to show that nothing can destroy the people of Israel, or thwart the divine purpose with regard to them. 

14. Service in the field] This refers to the construction of irrigation canals and embankments, as well as to the making of bricks for building. With what rigour the system of forced labour was employed may be judged from the fact recorded by Herodotus that 120,000 workmen lost their lives in the construction of a canal connecting the Nile and the Red Sea in the time of Pharaoh Necho. In modern times Mohammed Ali's canal from the Nile to Alexandria cost 20,000 lives.

15-22. Failing to weaken or diminish the Israelites by such severe labour, the Egyptian king has recourse to a more direct method, that of infanticide. He orders the slaughter of all the Hebrew male children at birth. This also fails, Pharaoh's own daughter becoming one of the links in the chain of deliverance.

With Pharaoh's edict may be compared that of Herod ordering the Massacre of the Innocents of Bethlehem (Matthew 2:16;).

15. The names of only two of the mid-wives have been preserved. These two were probably connected with the royal palace. 

16. Stools] RV 'birthstool.'

19. There was, no doubt, some truth in what the midwives said, though their womanly instincts led them to evade the unnatural command of the king. 

21. Made them houses] i.e. blessed them with marriage and many descendants: cp. Ruth 4:11; 2 Samuel 7:27; 1 Kings 11:38.

02 Chapter 2 
Verses 1-25

Birth and Early Life of Moses
1. The names of the father and mother of Moses were Amram and Jochebed respectively (see Exodus 6:20). Two children were born to them before Moses. The oldest was a daughter called Miriam (i.e. Mary), who was a young woman at the time when Moses was born (see Exodus 2:8); and the second was a son, Aaron, who was born three years before Moses (see Exodus 7:7) and presumably before Pharaoh's exterminating edict: cp. Numbers 26:59.

2. Hid him three months] This defiance of the king's edict is called an act of faith in Hebrews 11:23. 

3. Ark of bulrushes] a chest made of the stalks of the papyrus reed which grew at the side of the Nile and in marshy places. The stalks and leaves of papyrus were employed in the manufacture of various articles, such as boats (Isaiah 18:2), sails, mats, ropes, and paper. This last, which gets its name from the papyrus, was made of thin strips of the inner bark pasted together, and compressed. The slime used as a watertight coating for the ark was bitumen, imported into Egypt from Mesopotamia and the vicinity of the Dead Sea; it was employed as mortar in building and as a preservative in the process of embalming. 

5. Daughter of Pharaoh] Josephus calls her Thermutis, but Eusebius calls her Merris. The Nile was regarded as a sacred river, and bathing in its waters was part of a religious ceremony: cp. Exodus 7:15. 

10. The mother kept the child probably till he was weaned, which would be two or perhaps three years. He was then adopted by Pharaoh's daughter and would receive the education of an Egyptian prince. St. Stephen says that 'Moses was learned in all the wisdom of the Egyptians and was mighty in words and in deeds.' Josephus says that Moses became general of the Egyptian army and defeated the Ethiopians, also that Pharaoh's daughter, having no child of her own, intended to make him her father's successor. The name Moses, which she gave him, is an Egyptian, not a Hebrew word, and means 'child' or 'son.' It appears in names like Rameses, Thothmes, etc. It is only therefore by a play upon words that it is connected with the Hebrew word mashah, 'to draw out.'

11. In those days] According to Acts 7:23; Moses was at this time 'full forty years old.' This incident shows that the patriotism of Moses had not been destroyed by his Egyptian upbringing, also that he was by nature possessed of an impatient and ardent spirit which required the long discipline of the sojourn in Midian to school him into that strength and forbearance necessary in a leader of men: see on Exodus 3:11. At the same time, it is made clear that his countrymen were not yet ready for emancipation. 

15. Land of Midian] The south-eastern part of the peninsula of Sinai. There is reason to believe, however, that the home, or headquarters, of the Midianites, who were probably a nomadic tribe, lay outside the peninsula on the E. side of the Gulf of Akaba: see Genesis 37:25 and on Numbers 22:4. 

16. The priest or prince of Midian. In early times, before the multiplication of ritual necessitated a separate religious order, the head or chief of the clan performed priestly functions: see on Exodus 19:22. He is called Reuel in Exodus 2:18 and Jethro in Exodus 18, while in Judges 4:11, and perhaps also in Numbers 10:29, he is called Hobab. On this apparent confusion see the note there. 

17. In the East wells are of great importance, and frequent disputes arise over rights of watering: see e.g. Genesis 26:20-22. 

21. Moses stayed in Midian forty years (cp. Exodus 7:7), so that his life falls into three equal portions. The first forty years he spent in Egypt (Acts 7:23), the second forty in Midian, and the last forty in the wilderness (cp. Deuteronomy 34:7). it may be observed, however, that in Scripture forty is frequently used as a round number. Here the forty years signify a generation: so that Moses simply waited in Midian till a new set of people arose in Egypt: see e.g. Genesis 7:4; Exodus 24:18; Exodus 34:28; Numbers 13:25; Numbers 14:33; 1 Samuel 17:16; 1 Kings 19:8. With the preparatory sojourn of Moses in Midian may be compared that of the Baptist in the wilderness (Luke 1:80) and of St. Paul in Arabia (Galatians 1:17). Zipporah] see on Numbers 12:1. 

22. Gershom] The name is derived either from the Heb. ger, 'a sojourner,' and sham, 'there,' or from the verb garash, 'to expel.' In either case it shows that the heart of Moses was with his countrymen in Egypt. Another son, Eliezer, is mentioned in Exodus 18:4 cp. 1 Chronicles 23:16, 1 Chronicles 23:17.

23. The king of Egypt] see on Exodus 1:8.

24. His covenant] see Genesis 12:7; Genesis 15:18; Genesis 17:1-14; Genesis 26:3-4; Genesis 28:13-15. When it is said here, as elsewhere, that God remembered His covenant, it is not implied that He had previously forgotten it, but that the opportunity had now come of fulfilling His merciful purpose. 

25. Had respect unto] RV 'took knowledge of.'

03 Chapter 3 
Verses 1-22

The Call of Moses and his Commission to be the Deliverer of Israel
1. Horeb] The names Horeb and Sinai seem to be synonymous, though it has been suggested that Horeb is the name given to the entire mountain range, while Sinai denotes the particular mountain where the Law was given. Assuming that the Pentateuch is composed of different documents, it is better to believe that Horeb is the name used by one set of writers and Sinai by another. Horeb is here called the mountain of God by anticipation. The reason of the appellation follows in Exodus 19. At the same time, it is not improbable that there was a sanctuary on Mt. Sinai from earliest times, connected with the worship of the Babylonian moon-god Sin.

2. Angel of the Lord] i.e. of Jehovah (see on Exodus 3:13). In Exodus 3:4 it is Jehovah Himself who speaks; in Exodus 23:20-21, Exodus 23:22 divine attributes are ascribed to the 'angel of the Lord,' God's' name' is in him (see on Exodus 3:13), and his voice is identified with that of God. It would therefore appear that the Angel of Jehovah is not a created angel but Jehovah Himself in the act of self-manifestation: see on 'my presence' in Exodus 33:14. On the other hand, there are passages like Exodus 32:34 where the angel seems to be distinguished from Jehovah, the explanation being probably that the mere manifestation of God gives rise to a distinction between what He is in Himself, and what He is in His special appearance. In this distinction between God in Himself and God in self-manifestation, we may see an adumbration of the Incarnation of God in Christ. By many, the Angel of the Lord is identified with the Second Person of the Trinity. It is to be observed that on this occasion Moses saw no human form: cp. Deuteronomy 4:15. In a flame of fire] Fire is a frequent emblem of God in the Scriptures on account of its illuminating, purifying, and destructive properties, and appears as the accompaniment and indication of His presence: see Exodus 13:21; Exodus 19:18; Exodus 24:17; Deuteronomy 4:24; Psalms 97:3; Ezekiel 1:4; Acts 2:3, etc. On this occasion the bush, though enveloped in flame, was not consumed. This may be symbolical of the graciousness of God who spares the unworthy and restrains the fierceness of His anger while He communicates with them: see on Exodus 24:9-11. 

5. Every place where God manifests Himself is holy. To take off the shoes is an ancient as well as modern way of expressing reverence in the East. The Mohammedan takes, off his shoes when he enters the mosque. The action symbolises the removal of the defilement caused by sin or contact with the world on entering the presence of Him with whom 'evil cannot dwell.'

6. The patriarchs are mentioned to show that it is no new or unknown God who speaks, but One who made a covenant with the fathers of the nation and who still remembers it. These words are cited by our Lord as a proof that God's people continue to live after death: cp. Mark 12:26-27; Moses hid his face] cp. the act of Elijah, 1 Kings 19:13, and see on Exodus 19:9; Exodus 33:18. Reverenee is not only due to God, but is the first condition of receiving divine truth. God manifests Himself to the lowly. 

8. Flowing with milk and honey] A proverbial expression indicating fertility and abundance. On the tribes inhabiting Canaan see on Genesis 10; Numbers 34:1-15.

11. With the hesitation of Moses compare that of Jeremiah, Jeremiah 1:4-8. Forty years before Moses was more self-confident (cp. Acts 7:25). In the long sojourn in Midian he learned to mistrust himself, and was on that account all the more fitted to be the instrument of Him whose 'strength is made perfect in weakness.' Moses here puts forward four excuses, each of which is in turn overborne. He pleads (1) that he is personally unfit (Exodus 3:11-12), (2) that the Israelites will not know who sent him (Exodus 3:13-22), (3) that they will not believe that Jehovah has sent him (Exodus 4:1-9), and (4) that he does not possess the gift of persuasive eloquence (Exodus 4:10-17). I will be with thee] The guarantee of fitness and success: cp. our Lord's promise, Matthew 28:20. A token] The token was still in the future: cp. 1 Samuel 2:34; 2 Kings 19:29; Isaiah 7:14. Experience corroborates the ventures of faith. For the fulfilment of this sign see Exodus 19.

13. What is his name?] The name of God is His revealed character: see Exodus 23:21; Exodus 34:5-7. Here God reveals Himself by the name Jehovah. As already explained (Genesis 2:4) the word 'Jehovah' is the result of a combination of the consonants of the original name (the consonants alone are written in ancient Hebrew) and the vowels of its substitute 'Adonai.' Most scholars believe that the original form of the name was 'Jahve' or 'Yahve.' Now this resembles in form the third person singular masculine imperfect of a Hebrew verb, and is here connected with the verb hawa or haya, 'to be.' God calls Himself 'Ehyeh,' i.e. I am. When He is named by others, He is 'Jahve,' i.e. He is. The name denotes the absolute self-existence of God. He alone truly exists: cp. Deuteronomy 4:35; Isaiah 45:6; Revelation 1:4. Some scholars, however, prefer to take the word as a future, 'I will be,' in which case the name expresses rather the faithfulness of God, the assurance that He will be with His people as their helper and deliverer. Others, again, take the word to be the causative form of the verb, in which case it will mean, 'He who causes to be,' 'the Creator': see RM and on Exodus 6:3. 

15. My memorial] i.e. my name, the designation by which I will be remembered.

16. Elders of Israel] The heads or representatives of the tribes and families. It appears from this that even in Egypt the Israelites had some kind of organisation. In the Pentateuch, when the people of Israel are addressed, it is frequently the 'elders' who are meant. They are the usual medium of communication between Moses and the people, and act as the representatives of the latter: see e.g. Exodus 17:5; Exodus 19:7; Deuteronomy 27:1; Deuteronomy 31:9, Deuteronomy 31:28.

18. God of the Hebrews] To the Israelites God is 'Jehovah, the God of your fathers' (Exodus 3:16), a designation which would appeal to their hearts as it reminded them of God's covenant, with their forefathers and His faithfulness to it. See on Exodus 3:6. But to Pharaoh He is simply 'the God of the Hebrews.'

Three days' journey into the wilderness] i.e. most probably to Horeb, the 'wilderness' being a general term for the region lying between Egypt and Palestine. There was no intention to deceive Pharaoh in this request. Had Pharaoh been willing to grant the people entire release this would have been asked at first. But God, knowing that Pharaoh was not willing to let them go, enjoined Moses to make only this moderate request, so as to emphasise the obstinacy of the king.

19. No, not by a mighty hand] This means either 'in spite of the fact that I will lay My hand heavily upon him'; or better, with a slight change of reading, as LXX has it, 'unless I lay My hand heavily upon him.'

22. Shall borrow] RV 'shall ask.' The word is the common Hebrew verb meaning 'to ask,' as used e.g. in Judges 5:25; 1 Kings 3:11; 2 Kings 2:10; Psalms 122:6, where there is no idea of asking under a promise of giving back what is received. Spoil] The same word is rendered 'recover' in 1 Samuel 30:22, which suggests that if there was any 'borrowing' it was on the part of the Egyptians, who had been taking the labour of the Israelites without any recompense. For the fulfilment, see chapter Exodus 12:35, Exodus 12:36.

04 Chapter 4 
Verses 1-31

Signs Attesting the Commission of Moses. His Return to Egypt
Moses still hesitates, and now objects that the péople will not believe him when he tells them that Jehovah has sent him. He is granted the power of working three signs by way of substantiating his commission.

2. A rod] probably his shepherd's staff.

3. Fled from before it] A graphic trait, showing that the change was real, and that Moses was not prepared for it. 

4. By the tail] Snake charmers usually take snakes by the neck to prevent them biting. It is much more dangerous to seize them by the tail. When Moses did so with impunity his own faith would be strengthened as well as that of the people: cp. our Lord's promise, Mark 16:18. 

6. Leprous as snow] i.e. as white as snow. Leprosy was common in Egypt. The form here meant is that in which the skin becomes glossy, white, and callous. This is the worst form of leprosy and was regarded as incurable. This incident, taken together with the fact that the white leprosy was most common among the Israelites, may have given rise to the tradition, related by the Egyptian priest and historian Manetho, and quoted by Josephus, that Moses was a leper, and that the Israelites were expelled from Egypt because they were afflicted with the same disease.

9. The river] the Nile. This sign is similar to the first of the plagues (see Exodus 7:20), with the difference that here only part of the water is changed on being poured out on the dry land.

10. Moses now pleads his want of eloquence. Jewish tradition says that he had an actual impediment in his speech, being unable to pronounce the labials. His words here, however, do not necessarily imply any positive defect of this kind. He wishes to be excused, and urges that a more eloquent man than he is required to persuade the king of Egypt to release Israel, and the Israelites also to trust themselves to the guidance of Jehovah. For this he is rebuked, but not excused. Aaron is given to him as spokesman. 

12. Cp. Jeremiah 1:6-9; Luke 21:14, Luke 15:13-14 This request is equivalent to a refusal to go. Moses says, 'send some one else, but not me.' Accordingly 'the anger of Jehovah was kindled against him.' His punishment takes the form of diminished privilege. Aaron henceforth shares in his distinction. The Levite] This means not merely the 'descendant of Levi,' but 'the priest,' as the tribe of Levi was afterwards consecrated to the service of the sanctuary. The title is here used by anticipation.

16. Cp. Exodus 7:1. Instead of God] Because Aaron would receive God's message at the mouth of Moses. 

17. Signs] RV 'the signs,' i.e. the appointed signs.

18-26. Moses takes leave of Jethro and returns with his wife and children to Egypt.

19. Cp. Matthew 2:19. 

20. His sons] Only one has been previously mentioned, but a second had been born in Midian: see Exodus 2:22.

21. I will harden his heart] God proposes to harden Pharaoh's heart, in order to have the opportunity of displaying His power in the deliverance of His people, and exhibiting His character to the Egyptians. Some take the expression as due to the Eastern and fatalistic way of regarding all that happens in the world as the result of the direct intervention of God. On this interpretation it is simply synonymous with 'Pharaoh's heart was hardened' (Exodus 7:22), and 'Pharaoh hardened his heart' (Exodus 8:15). Where we speak vaguely of the operation of moral and physical laws and of secondary causes, the Oriental frankly says that 'God did this.' He says 'kismet': 'it was fated to be': see on Exodus 4:24. We prefer to say that the hardening of Pharaoh's heart was due to his own obstinacy in refusing to yield to the warnings he received; the Eastern moralist means the same when he says that God hardened his heart. The inevitable result is regarded as the divine purpose. It happens in accordance with laws which God Himself has ordained. 'He will not 'leads inevitably to 'he cannot': cp. Romans 1:28. It should be observed that this, however, is not equivalent to a denial of moral responsibility. It is a man's own fault if he allow himself to be entangled in this chain of inevitable consequences. He is, therefore, responsible for the ultimate hardening of his heart through repeated acts of wilful transgression: see on Exodus 10:3. 

22. Israel is my son, even my firstborn] This expresses God's choice of Israel as His peculiar people: cp. Deuteronomy 14:1-2; Hosea 11:1; Jeremiah 31:9, and see on Exodus 19:5. The term 'firstborn' indicates the high honour conferred upon Israel, and at the same time contains a hint of the ultimate inclusion of the Gentiles also in the covenant. 

23. For the fulfilment of this warning see Exodus 12:29, Exodus 12:30.

24. In the inn] RV 'lodging-place,' not necessarily a building. Sought to kill him] This probably means no more than that Moses was struck with some grievous sickness and was in danger of death. It is another example of the Eastern way of attributing whatever happens to the direct interposition of God, referred to in the note on Exodus 4:21. It would appear from this mysterious incident that Moses had neglected to circumcise his youngest son, on account perhaps of the mother's objection to the rite. Circumcision was not peculiar to the Israelites, but they alone circumcised infants. What Zipporah objected to, therefore, may not have been the rite itself, but its performance at such an early age. But now seeing the danger her husband was in, and recognising that his sickness was the chastisement of disobedience, she overcame her reluctance and performed the ceremony herself, with the result that Moses' life was spared (Exodus 4:26). The incident is designed to show the importance of circumcision as the sign of the covenant between God and His people and the sin and danger of neglecting it.

25. A sharp stone] Even in later times than this flint knives were employed in circumcision, being regarded as purer than knives of metal: see Joshua 5:2, where 'sharp knives' should be 'knives of flint,' as in RV. Flint knives were used by the Egyptians in opening bodies for embalming. They are said to be carried by the Bedouin of the Syrian desert at the present day. A bloody husband art thou to me] RV 'a bridegroom of blood.' As the Jews to this day call a circumcised child a 'bridegroom of the circumcision 'it is possible that Zipporah's exclamation was addressed to the child. It is usually, however, understood as addressed to Moses, whom his wife reproaches as being the cause of bloodshed. 

26. He let him go] i.e. God let Moses go, removed his sickness and allowed him to recover. It was probably at this time that Moses sent his wife and children back to the house of his father-in-law. They rejoined him at Sinai after the exodus from Egypt: see Exodus 18:2-5.

27. The mount of God] Horeb or Sinai: see on Exodus 3:1. The two brothers had not met for forty years previous to this.

05 Chapter 5 

Verses 1-23

Increase of the Oppression
1. Pharaoh] probably P. Merenptah. See on Exodus 1:8. His court may have been at Zoan or Tanis during the events that ensued: cp. Psalms 78:12, Psalms 78:43; The Lord God of Israel] Heb. 'Jehovah the God of Israel': see on Exodus 3:13, Exodus 3:18. Similarly in the next v. Pharaoh says, 'Who is Jehovah?.. I know not Jehovah.' Jehovah not being known and worshipped in Egypt, Pharaoh does not acknowledge His right to command him. 

3. See on Exodus 3:18. 

4. Let the people] i.e. hinder them, as in Isaiah 43:13; Romans 1:13; 2 Thessalonians 2:7. 

6. The taskmasters are the Egyptian officials, and the officers (lit. 'scribes') are the Hebrew clerks under them whose duty it was to keep an account of the bricks made: see Exodus 15:14. 

7. Straw to make brick] The bricks were made of Nile mud to which chopped straw was added to give it consistency. They were sometimes stamped with the name of the reigning king. Some have been found bearing the name of Rameses II, the father of Merenptah, and wooden stamps and moulds have also been discovered.

8. The tale] i.e. the number, as in 1 Samuel 18:27; 1 Chronicles 9:28. To 'tell' in Old English means to count, and is used in this sense in Genesis 15:5; 2 Chronicles 2:2; Psalms 22:17; Psalms 48:12; Psalms 147:4 etc. The counter of votes in Parliament is still called the 'teller.'

12. Stubble instead of straw] RV 'stubble for straw.' The word rendered 'straw' means straw cut into short pieces and mixed with chaff. This required little labour, if any, to make it fit for use in brickmaking. What is called 'stubble' is not what we know by that name, but includes all kinds of field rubbish, small twigs, stems, roots of withered plants, etc., which were used for fuel. To make this fit for brickmaking it had not only to be gathered, but chopped up and sorted, thus entailing double labour on the part of the Israelites. 

21. Our savour to be abhorred] i.e. as we say 'to be in bad odour': cp. Genesis 34:30. 

22. The faith of Moses was severely tried, seeing that what he had done by God's commandment had the effect of making matters still more grievous for the Israelites meanwhile. But the opening words of the next chapter show that their 'present affliction will work a far more exceeding weight of glory.'

06 Chapter 6 

Verses 1-30

The Renewal of the Promise. Genealogies of Reuben, Simeon, and Levi
1. The strong hand is the hand of Jehovah, not of Pharaoh. So RV renders, 'by a strong hand,' i.e. under the compelling force of Jehovah's judgments: see on Exodus 3:19.

3. The name of God Almighty] Heb. El Shaddai, which occurs first in the revelation made to Abraham (Genesis 17:1 cp. also Genesis 28:3; Genesis 48:3). It is here said that God was not known in the patriarchal times by the name Jehovah. This constitutes a difficulty, as the name has been already used in passages earlier than this, e.g. in Genesis 2:4; Genesis 3; Genesis 4; Genesis 11:1-9, etc. Two explanations have been given: (1) The use of the name Jehovah in these earlier passages may be due, not to the speakers themselves, but to the writer of those parts of the book of Genesis in which it is found, to whom it was familiar, and who used it by anticipation. (2) While the name Jehovah may have been known from earliest times, its full spiritual significance may not have been revealed or apprehended till the time of Moses. Traces of the antiquity of the name Jehovah may be found in its employment by Abraham as part of a proper name: see Genesis 22:14. The name of Moses' mother, Jochebed (Exodus 6:20), also contains the name Jehovah as its first element. 

5. See on Exodus 2:24.

6. Redeem] deliver from oppression.

7. Seeon Exodus 19:5, Exodus 19:6. 

12. Uncircumcisedlips] Circumcision is the sign of consecration, so that 'uncircumcision' is used metaphorically of what is unclean or inadequate to the service of God: see on Leviticus 19:23.

14-27. The object of this section is to indicate the genealogy of the deliverers, Moses and Aaron. The family of Levi is therefore given in detail. Those of Reuben and Simeon are prefixed merely to show the position of the family of Levi among the sons of Jacob, and are therefore summarily described.

14. Hanoch] the Hebrew form of Enoch.

20. Jochebed] 'Jehovah is glory': see on v. 

3. Observe that marriage with a father's sister was not forbidden before the giving of the Law: see Leviticus 18:12. It is not improbable that the genealogy of Amram has been shortened here by the omission of certain names. Joshua, who was a younger contemporary of Moses, was of the tenth generation from Joseph: see 1 Chronicles 7:20-27. The designation 'daughter of Levi 'applied to Jochebed in Exodus 2:1 may, therefore, be equivalent to 'descendant of Levi.' But see Numbers 26:59, where Miriam's name is also inserted: see on Exodus 2:1. 

26. Their armies] Israel left Egypt as an organised host: see on Exodus 3:16, and see Exodus 12:17, Exodus 12:51; Exodus 13:18.

07 Chapter 7 

Verses 1-25

The Rod of Moses turned into a Serpent. The First Plague
1. A god to Pharaoh] see on Exodus 4:16. Thy prophet] A prophet is a spokesman. The prophets of God are those who declare His will. In doing this they may foretell His judgments and predict the future; but prediction is a secondary feature of prophecy, and is not contained in the original and proper sense of the word in which it is used here, where Aaron is called the prophet or mouthpiece of Moses. To prophesy sometimes means to declare God's praise in song. Thus Miriam is called a prophetess in Exodus 15:20, Eldad and Medad are said to have prophesied in Numbers 11:25 (see note there), Deborah was a prophetess (Judges 4:4; Judges 5:1), and in 1 Chronicles 25:1-3 the sacred musicians in the temple are said to 'prophesy with harps': cp. also 1 Samuel 10:10; 1 Samuel 19:20; 1 Corinthians 14:1; 

4, 5. The purpose of the miraculous events connected with the exodus was not only the deliverance of the Israelites, but the manifestation of Jehovah's character to the Egyptians: see on Exodus 4:21.

7. See on Exodus 2:21. 

9. Thy rod] Moses had entrusted his rod to Aaron: cp. Exodus 2:15, which is spoken to Moses.

11. Magicians] lit. 'engravers, sacred scribes': cp. Genesis 41:8 RV. They are depicted on the monuments with a quill pen on their heads and a book in their hands. A belief in magic was universal in Egypt and had a most potent influence in every department of thought and conduct. The magicians were a recognised body of men whose services were very frequently employed to interpret dreams, to avert misfortune, or to bring discomfiture upon an enemy: cp. on Numbers 22:5. Here Pharaoh calls his magicians to a trial of strength with Moses and Aaron, and they are able to imitate some of the wonders. In the end, however, they confess themselves beaten (Exodus 8:19). According to Jewish tradition two of the magicians who 'withstood Moses' were called Jannes and Jambres: see 2 Timothy 3:8. 

12. They became serpents] Serpent charming is still practised in Egypt and has been described by several travellers. What was done on this occasion was probably a clever piece of sleight of hand. The magicians when they were called in might know what was expected of them, and be prepared to imitate what was done by Aaron.

13. He hardened Pharaoh's heart] This should be 'Pharaoh's heart was hardened,' as in RV. The Heb. is the same here as in Exodus 7:22 : see on Exodus 4:21.

14-25. The First Plague:—The Water of the Nile turned into Blood.

The Nile was regarded as a god to whom worship and sacrifice were offered. The defilement of its waters, therefore, was a severe blow to the religious prejudices of the Egyptians. It was also a great calamity, as the Nile was the source of all the fertility of Egypt, and its fish were largely used for food, some kinds being regarded as sacred. 

15. He goeth out unto the water] either to bathe or to pay his devotions to the sacred river: see on Exodus 2:5.

19. Streams.. rivers] the various canals and branches of the Nile. 

20, 21. At the annual rising of the Nile its waters frequently turn a dull red colour owing to the presence of mud, vegetable débris, and minute animalcules. This plague, therefore, like the following, may have been an aggravation of a natural phenomenon. It is to be observed, however, that whereas the natural discoloration of the water has no pernicious effect on the fish of the Nile, these all died under the plague.

22. The magicians probably obtained some water by digging near the Nile (see Exodus 7:24), and in some way were able to convince Pharaoh, who of course was willing to be convinced, that they could imitate the sign wrought by Moses and Aaron. Their sign, however, must have been on a much smaller scale, seeing that all the Nile water was already transformed. 

25. The plague lasted seven days. Nothing is said of its removal.

08 Chapter 8 

Verses 1-32

The Second, Third, and Fourth Plagues
1-15. The Second Plague:—Frogs.

This plague, like the first, was not only in itself loathsome, but an offence to the religious notions of the Egyptians. The frog was a sacred animal, and regarded as representing the reproductive powers of nature. At least one divinity was represented with a frog's head. This sacred sign became an object of abhorrence tinder this plague. This also was an aggravation of a natural phenomenon, but. its supernatural nature was attested by its sudden occurrence in accordance with a previous intimation (Exodus 8:2). 

3. Ovens] These were large earthenware jars or pots about 3 ft. high, which were heated by being filled with burning brushwood. The dough was baked by being laid in thin layers on the hot sides of the jar. Sometimes the oven consisted of a hole dug in the ground outside the house and plastered with clay. It was heated in the same manner as before, and after the fuel was withdrawn, the oven was wiped out and the dough pressed to the hot sides. Kneading-troughs] wooden bowls. 

7. The plague would not be difficult to imitate, seeing the frogs abounded everywhere. But the magicians could not remove the plague.

9. Glory over me] RV 'Have thou this glory over me': an expression of courtesy equivalent to 'I am at your service.' 

13. The frogs died] They did not return to the Nile, but remained to pollute the land. The removal of the plague in a manner intensified it.

16-19. The Third Plague:—Lice.

16. Lice] RM 'sandflies,' Or 'fleas.' Opinion has been divided both in ancient and modern times as to the nature of these insects. From the fact that they are here said to have attacked the beasts as well as man, and to have come out of the dust, it has been inferred that they were gnats or mosquitoes. Several kinds of small stinging insects are known to breed in the sand, and these pests are particularly prevalent after the fall of the Nile and the drying up of the pools. On the other hand, RV has good authority for retaining the rendering 'lice' in the text. Rawlinson says that lice in N. Africa constitute a terrible affliction, and he quotes Sir S. Baker to the effect that 'at certain seasons it is as if the very dust of the land were turned into lice.' It will be observed that the third plague came without warning. 

18. The magicians fail to imitate this plague, and acknowledge its supernatural origin. They said, 'This is the finger of God,' or 'of a god.' This does not amount to an acknowlodgment of Jehovah. They may have been thinking of their own gods.

20-32. The Fourth Plague:—Flies.

21. Swarms of flies] The nature of the pests is not indicated, as the Heb. word means simply 'swarms.' The LXX calls them 'dog-flies': cp. Isaiah 7:18. A general opinion is that they were beetles, of a peculiarly destructive sort. If this is correct, then the plague was again a severe blow to the religious notions of the Egyptians. The beetle was sacred, and was regarded as the emblem of the Sun-god. 'It was sculptured on monuments, painted on tombs, engraved on gems, worn round the neck as an amulet, and honoured in ten thousand images' (Geikie). A colossal figure of a scarabæus beetle is in the British Museum. 

22. It is implied here that hitherto the Hebrews had suffered along with the Egyptians. But now the exemption of the Hebrews from the plagues would show that it was the God of the Hebrews who was working on their behalf, and not one of the gods of the Egyptians as the magicians had suggested (Exodus 8:19). 

24. Was corrupted] MG 'was destroyed.' 

25. In the land] of Egypt. Pharaoh was unwilling to lose the services of the Hebrews.

26. The abomination of the Egyptians] Animal worship was very prevalent in Egypt, certain kinds of animals being regarded as peculiarly sacred and on no account to be slaughtered. For the Israelites to sacrifice cattle, sheep, and goats would be to outrage the religious feelings of the Egyptians, and might lead to war and bloodshed. That Moses had good grounds for his fear on this account cannot be questioned. Diodorus, the historian, tells of a Roman ambassador who was put to death for accidentally killing a cat. A modern instance of the danger of offending religious prejudices may be seen in the Indian Mutiny, which is said to have been occasioned by the serving out of greased cartridges to the Bengal troops. The end of the cartridge was usually bitten off before being inserted in the musket, and of this these men, who were Hindus and forbidden by their religion to eat cow's flesh, had a superstitious abhorrence.

27. See on Exodus 3:18.

29. Deal deceitfully] see Exodus 8:8, Exodus 8:15.

09 Chapter 9 

Verses 1-35

The Fifth, Sixth, and Seventh Plagues
1-7. The Fifth Plague:—Murrain, i.e. cattle plague.

Visitations of cattle plague are not uncommon in Egypt. An outbreak in 1842 carried off 40,000 oxen. The miraculous nature of the plague recorded here consisted in its occurring at a set time (Exodus 9:5), and in the exemption of the cattle of the Israelites, and of the cattle that were housed. This plague was, so far, the most destructive in its effects, entailing a much more serious loss of property than the former.

3. Cattle] A general term including the species mentioned in this verse. In the field] Those that were housed escaped, to suffer afterwards from the plague of hail: see Exodus 9:19, Exodus 9:25. The words in Exodus 9:6, all the cattle.. died, are to be understood with this limitation. Horses were a comparatively recent importation into Egypt, and chiefly used in military operations. They are frequently mentioned in the OT. in connexion with Egypt: see e.g. Genesis 47:17; Exodus 14:9; Deuteronomy 17:16 note, Isaiah 31:1.

8-12. The Sixth Plague:—Boils.

This plague affected both man and beast, and, unless we may suppose that the narrative is condensed, was sent without warning.

8. Furnace] i.e. the brick-kiln. The scattering of the fine ashes upon the wind was probably intended to be symbolic of the spread of the disease. 

9. Boil breaking forth with blains] An inflamed swelling with pustules. In Deuteronomy 28:27 it is called the 'botch of Egypt.' Certain skin diseases are communicated to man from cattle, and the sixth plague may have been connected in some way with the preceding. 

11. Could not stand before Moses] i.e. could not withstand Moses. They were attacked themselves, and could neither imitate nor remove the plague. 

12. Hardened the heart of Pharaoh] see on Exodus 4:21.

13-35. The Seventh Plague:—Hail.

14. All my plagues] Pharaoh must not think that God has exhausted His means. There are others which will prove sufficient for His purpose. 

15, 16. Better with RV, 'For now I had put forth my hand, and smitten thee.. and thou hadst been cut off.. but in very deed for this cause have I made thee to stand' (i.e. have preserved thee alive), 'for to shew thee my power, and that my name may be declared throughout all the earth.' God might have delivered His people by summarily destroying Pharaoh and all his subjects, but He has restrained the full extent of His vengeance for His greater glory: cp. Romans 9:22-23; Isaiah 48:9. 

18. Very grievous hail] Hail and thunderstorms are not unknown in Egypt, but are rare and seldom dangerous.

Since the foundation thereof] i.e. since it was inhabited: cp. Exodus 9:24. 

20. Some of the Egyptians, at all events, had been impressed with the previous plagues, and had come to believe the predictions of Moses. 

23. Fire ran along upon the ground] RV 'ran down unto the earth.' Hailstorms are frequently accompanied with electrical disturbances.

25. Brake every tree] Broke the bough so that, in the case of fruit trees, there could be no prospect of fruit. 

27. I have sinned this time] I acknowledge this time that I have sinned. 

28. For it is enough] RV 'for there hath been enough.' 

31. Flax] Largely grown for making linen which was worn by the priests, and used, among other purposes, for swathing mummies. The word rendered boiled, i.e. podded, is explained in RM as meaning 'was in bloom.' It means, rather, 'was in bud.' Flax flowers as a rule in February, and barley comes into ear about the same time. Wheat is a month later than barley, and spelt (here incorrectly called rie, which is not grown in Egypt) is sown and ripens at the same time as wheat. The condition of the crops indicated here fixes the time of the plague at about the end of January.

10 Chapter 10 

Verses 1-29

The Eighth and Ninth Plagues
1-20. The Eighth Plague:—Locusts.

2. See on Exodus 7:4-5; 

3. This question shows that Pharaoh was responsible for the hardening of his heart: see on Exodus 4:21. 

4-6. Travellers are unanimous in bearing witness to the terrible ravages caused by a visitation of locusts. They fly in dense swarms, sometimes miles in length, so that the air is darkened with them. Wherever they alight they devour every green thing, not sparing the bark of trees. For a description of a locust plague see Joel 1:1-7; Joel 2:1-11, where the locusts are compared to an army of horsemen. 

10. Let the Lord be so with you..] This is spoken in scorn, and is equivalent to a refusal to let them go. Evil is before you] i.e. your intentions are evil: cp. Psalms 101:3; 

11. Ye that are men] Pharaoh means to keep the women and children as a pledge that the others will return: cp. Exodus 10:24. 

13. An east wind] Locusts are known frequently to have come from the East, being bred in Syria and Arabia. In this instance they were removed by a west wind which carried them into the Red Sea (Exodus 10:19). 

17. This death] A graphic description of the desolation caused by the plague.

19. Red Sea] The Gk. name, given perhaps on account of the red coral which lines its floors and sides. The Heb. name is Yam Suph, which means 'Sea of Reeds.' 

21-29. The Ninth Plague:—Darkness.

21. This plague, like the third and sixth, was sent without warning. It is not said how the darkness was produced, but in all probability it had a natural basis, like the other plagues. It resembles the darkness caused by the khamsin, a S. or SW. wind, excessively hot and charged with fine dust, which blows about the time of the vernal equinox. The darkness is often local, covering a belt or strip of the country. The unusually dense gloom would excite the superstitious fears of the Egyptians, who worshipped the sun-god Ra. For a vivid description of the terrors of this plague, see book of Wisdom, Exodus 17.

24. Cp. the former concession of Pharaoh in Exodus 10:11. He is now willing to let the people go, but wishes to retain their flocks, in order to ensure their return. 

26. We know not with what we must serve the Lord] a reason for taking all their flocks with them. The feast was new, and they did not know what they might require.

29. The present interview does not terminate with these words, but is continued in the next chapter Moses leaves the presence of Pharaoh at Exodus 11:8. Exodus 11:1-3 may be regarded as a parenthesis.

11 Chapter 11 

Verses 1-10

The Tenth Plague threatened
2. Borrow] RV 'ask': see on Exodus 3:22.

4. Moses is here speaking to Pharaoh. This v. is the continuation of Exodus 10:29. About midnight] The particular night is not specified, though it is implied that it is the night following the day on which this interview takes place. On the other hand, Exodus 12:3, Exodus 12:6 prescribes a four days' preparation for the Passover. But see on Exodus 12:1.

5. Firstborn] The Heb. word means the firstborn male. The death of the firstborn may be regarded as a punishment for the slaughter of the Hebrew children (see Exodus 1:16, Exodus 1:22) and the oppression of Israel, the 'firstborn of Jehovah' (see on Exodus 4:22-23).

Behind the mill] What is meant is the hand-mill, which consisted of two circular stones about 18 in. in diameter lying one above the other. The upper stone is turned round a pivot, which rises from the centre of the lower, by means of a handle fixed near its circumference. The grain is poured into a funnel-shaped hole in the upper stone surrounding. the central pivot, and the meal escapes between the two stones at the circumference. The mill rests on the ground, and the maidservant sits 'behind the mill.' Sometimes two servants tinned the stone, in which case they sat facing each other, each grasping the handle: cp. Matthew 24:41. Grinding was considered menial work, fit only for women and slaves: cp. Judges 16:21; Isaiah 47:1-2; Lamentations 5:13.

7. Move (lit. 'whet') his tongue] a proverbial expression: cp. Joshua 10:21.

9, 10. These vv. sum up the purpose and effect of the preceding series of nine plagues.

12 Chapter 12 

Verses 1-51

The Institution of the Passover. The Tenth Plague, and the Departure of Israel
1. In the land of Egypt] These words suggest that what follows was written independently of the foregoing narrative, and an examination of this chapter shows that it contains two separate accounts of the institution of the Passover, one extending from Exodus 12:1-20, the other from Exodus 12:21-28. The latter is the proper continuation of Exodus 11.

2. The beginning of months] The exodus is regarded as an 'epoch-making' event (cp. Judges 19:30; 1 Kings 6:1), and to mark its importance the month in which it occurs is to be reckoned the first month of the ecclesiastical year. This is the month Abib (see Exodus 13:4; Exodus 23:15; Exodus 34:18; Deuteronomy 16:1), i.e. the month of ripening ears, and corresponds to the end of March and the beginning of April. After the exile it was called by the Babylonian name of Nisan: see e.g. Nehemiah 2:1
Esther 3:7. The sacred feasts were computed from this date: see Leviticus 23:4-5, Leviticus 23:15, Leviticus 23:24; The civil year began in autumn with the first day of the seventh month after Abib, called by the Babylonians Tishri and in OT. Ethanim: see 1 Kings 8:2. With this change of reckoning may be compared the reckoning of the Christian Year, which begins with Advent, and of the Christian Week, which begins with the Lord's Day.

3. Unto all the congregation] by means of their representatives: see on Exodus 3:16. A lamb] The word may also mean a kid, but practically a lamb was always chosen: cp. Exodus 3:5.

4. Too little] According to Josephus the lower limit was fixed at ten persons. He also says that in his time (between the death of Christ and the destruction of Jerusalem) 250,000 lambs were sacrificed at the Passover and partaken of by 2,700,000 people.

5· In accordance with the principle that whatever is offered to God must be the best of its kind, the law of sacrifice required that the sacrificial animal should be a male (the superior sex) and without blemish: see intro. to Leviticus 21 and on Leviticus 22:17-25. So Christ 'offered Himself without spot to God' (Hebrews 9:14) as a 'lamb without blemish and without spot' (1 Peter 1:19).

6. Keep it up until the fourteenth day] This is to ensure that no blemish shall pass undetected. In the evening] lit. 'between the evenings,' i.e. probably between sunset and darkness. Darkness was supposed to begin when three stars became visible. Josephus says that the time of sacrifice was from three to five in the afternoon. Observe that the Passover lamb was sacrificed and the blood sprinkled on the doorposts by each head of a household, there being at this time no tabernacle nor order of sacrificing priests. In later times the lamb was killed in the temple court by the head of the household and the blood poured out at the altar, after which the lamb was carried home to be eaten: cp. Leviticus 17:3-6; Deuteronomy 16:5-7. 

7. Upper door post] RV 'lintel.' The shedding of the blood signified the offering of the life to God. The sprinkling of the lintel was not only a sign to the destroying angel, but an indication that atonement had been made on behalf of the inmates of the house. 

8. Roast with fire] The flesh of sacrificial animals which were eaten by the offerers was usually boiled: cp. 1 Samuel 2:13, 1 Samuel 2:14. In the present case the roasting was probably to ensure haste (Exodus 12:39) and to prevent the dismemberment of the animal: see Exodus 12:9, Exodus 12:46.

And unleavened bread and with bitter herbs] Leaven, as causing fermentation and corruption, is regarded as unclean, and its use in sacrificial meals is accordingly forbidden. In NT. it is used as a symbol of sin and moral uncleanness: see 1 Corinthians 5:8 and on Exodus 12:14. The bitter herbs, probably some kind of wild lettuce or endive, were meant to symbolise the bitter bondage which the Israelites had endured in Egypt: see Exodus 1:14. 

9. His head with his legs, and with the purtenance (RV 'inwards') thereof] The entrails were taken out, cleansed, and replaced, and the lamb was then roasted whole: cp. Exodus 12:46, 'neither shall ye break a bone thereof.' The unmutilated lamb symbolises the unity of Israel. St. John sees in it also an emblem of the unbroken bones of Christ: see John 19:36. 

10. This prohibition is meant to prevent what remains of the sacrifice from being profaned. Burning was the regular mode of disposing of the remains of every sacrificial animal: see Exodus 29:34; Leviticus 4:12; Leviticus 7:17.

11. The passover is to be eaten with every indication of haste. With your loins girded] To gird up the loins is to gather up the long flowing skirt of the outer robe under the girdle, so as to leave the limbs free in working or running: see 1 Kings 18:46; Luke 12:37; Luke 17:8. At the present day (as in the time of Christ) the Jews eat the Passover in a recumbent posture to signify that there is no longer need of trepidation, God having given His people rest and security. It is the lord's passover] Heb. pesach, Gk. form pascha. The English rendering 'passover' represents not amiss both the sound and the sense of the Hebrew name. The rite commemorated the 'passing over' of Jehovah, i.e. His sparing of His faithful people. The word is used in this sense in Isaiah 31:5. 

12. Against all the gods of Egypt] The gods of Egypt would be powerless to avert the judgment of Jehovah. As in Egypt many deities were worshipped in the form of animals, the destruction of the firstborn of beasts would be felt as the execution of a judgment upon these gods.

14. For ever] The Jews still keep the feasts of the Passover and Unleavened Bread. They now offer no sacrifice, seeing that Jerusalem has passed from their possession, but they look forward to the time when they will return to Jerusalem and the sacrifice be resumed. Each celebration is closed with the pathetic words, expressive of undying faith and hope, 'Next year in Jerusalem!' To Christians the death of Christ gathers up and fulfils all that was signified by the Jewish Passover, and therefore supersedes it. 'Christ our passover hath been (RV) sacrificed for us; therefore let us keep the feast' (RM 'keep festival,' i.e. the festival of unleavened bread which followed the passover) '.. with the unleavened bread of sincerity and truth': 1 Corinthians 5:7, 1 Corinthians 5:8. Here Christ is regarded as typified in the paschal lamb, as He is also in the Fourth Gospel (John 19:36), which places the Crucifixion at the time of the Passover, and regards the fact as significant; His death redeems His people from their spiritual bondage; His blood, sprinkled on their hearts, delivers them from the guilt and consequences of sin. The old Passover sacrifice is fulfilled, once for all, in His sacrifice of Himself, which is commemorated, not repeated, in the sacrament of Holy Communion. That sacrament, accordingly, takes the place of the Passover. It differs from it in so far that it is not a recurring sacrifice, but the continual remembrance of the one great sacrifice offered by Christ, the true Passover lamb. The sacrifice is past, and Christians now live in the time of unleavened bread, and must therefore put away from them the 'leaven of malice and wickedness.'

15. The seven days beginning with the Passover are to be kept as a feast of unleavened bread. The Passover (pesach) and feast of Unleavened Bread (mazzoth) are really distinct, but as they were always celebrated in succession the name Passover is sometimes used to cover both: cp. Luke 22:1. Shall be cut off] This does not necessarily mean put to death, but excommunicated and cast out of the congregation of Israel. A person so cut off becomes like one of a heathen nation. He is reduced to the level of an uncircumcised person, being outside the covenant and having no more part in the privileges of the chosen people: see on Genesis 17:14,; and cp. Matthew 18:17; Ephesians 2:12. 

16. An holy convocation] The word denotes a gathering of the people for a religious purpose: see Numbers 10:2-10. The abstention from work enjoined here is not so strict as on the sabbath and the Day of Atonement: cp. Leviticus 23:8 with Leviticus 23:3, Leviticus 23:28, and with Exodus 35:8. 

19. A stranger] a foreigner who had entered the congregation by circumcision, a proselyte, in contradistinction to 'one born in the land,' i.e. the land of Canaan (another indication of later date), a native Israelite. 

22. Hyssop] supposed to be wild marjoram, which grows in Egypt and Sinai and Palestine. Its powder, which has a pungent aromatic flavour like that of mint, is used as a condiment. It was supposed to have cleansing properties, and a bunch of hyssop was frequently used in ceremonial sprinkling, for which it was naturally suitable, several stalks growing from one root: cp. Leviticus 14:4; Psalms 51:7; Numbers 19:6. 

26. What mean ye by this service?] To this day, at the Jewish celebration of the Passover, the youngest child present who is able to do so is made to ask this question, which is answered by a recitation of the circumstances attending the original institution of the feast. An interesting description of a modern Passover will be found in Zangwill's 'Children of the Ghetto,' c, 25.

The Tenth Plague:—Death of the First-born.

29. At midnight] the Passover night, following the 14th day of Abib. The Jewish day is reckoned from sunset to sunset: see on Exodus 11:4.

31-42. The Departure from Egypt.

32. Bless me also] intercede for me, that no further plague come upon me for your sakes. 

34. Before it was leavened] This shows the haste with which they departed: see Exodus 12:39. On the kneading-troughs see on Exodus 8:3. 

35. Borrowed] RV 'asked,' as in Exodus 3:22; Exodus 11:2. 

36. Lent unto them.. required] RV 'let them have what they asked.' 

37. Rameses] see on Exodus 1:11. Succoth has been identified with the Egyptian Thuku, the region whose capital was Pithom: see on Exodus 1:11. Six hundred thousand on foot that were men] i.e. of twenty years old and upwards, fit for war. This implies a total of perhaps three millions. On the number see intro. to Numbers 1, and on Numbers 14:21. 

38. A mixed multitude] of foreigners and Egyptians who were associated with the Israelites through marriage and as slaves. We read of these again in Leviticus 24:10; Numbers 11:4. Very much cattle] On the resources of the wilderness and its ability to support a multitude of people with flocks and herds, see intro. to Numbers 1.

40. Four hundred and thirty years] This agrees with the prophetical statement in Genesis 15:13. But the Samaritan text of the OT. and LXX after the words 'in Egypt' here add 'and in Canaan,' thus making the 430 years run from the immigration of Abraham into Canaan, and reducing the stay in Egypt after the immigration of Jacob to 215 years. St. Paul accepts the LXX chronology (see Galatians 3:17), and it is supported by the genealogy in Exodus 6:14-20, which allows only four generations between Jacob and the father of Moses. But it is difficult to believe that the descendants of Jacob could have increased so much in 215 years, and there is reason to think that the genealogical table in Exodus 6 has been abridged: see on Exodus 6:20. On the whole, it seems more reasonable to accept the reading of the Heb. text represented by the English version, and understand the 430 years as running from the descent of Jacob into Egypt. 

41. The self-same day] on the 15th day of Abib: see Exodus 12:29. 

42. A night to be much observed] This rendering rests on the injunction in Exodus 12:14. The Heb. is literally 'a night of watching unto the Lord,' i.e. a night of vigil or watch-festival. 

43-49· These directions regarding the lawful participants in the Passover seem to be introduced here in consequence of what is said about the 'mixed multitude' in Exodus 12:38. The Passover is only for those who through circumcision have entered into the covenant with Jehovah. Similarly, in the Christian church baptism, which corresponds to circumcision as an initiatory rite, is necessary to partaking of the Lord's Supper. 

46. See on Exodus 12:9, Exodus 12:10. 

49. One law] i.e. of the necessity of circumcision to participation in the Passover.

13 Chapter 13 

Verses 1-22

The Consecration of the Firstborn. The March to Etham
1-16. The Consecration of the Firstborn.

All Israel was holy unto the Lord: see on Exodus 19:5, Exodus 19:6. But the firstborn of man and beast were specially consecrated to Him, as the part representing the whole. There was a special fitness in the consecration of the firstborn, seeing they had been spared in the destruction which overtook the Egyptians. The firstborn of mankind were to be consecrated to the service of Jehovah as priests; the firstborn of animals were to be offered in sacrifice, if clean animals; if not, they were to be redeemed at a price. Afterwards the whole tribe of Levi was consecrated to the priestly service in lieu of the firstborn: see Numbers 3:40-51. The firstfruits of the field were also claimed by Jehovah: see e.g. Exodus 22:29.

2. Openeth the womb] What is claimed is the firstborn male. 8. See on Exodus 12:26.

9. A sign upon thine hand] a figurative expression meaning that they were never to lose sight of this duty. In later times the Jews understood this injunction literally, and to this day at times of prayer they attach to their left arm and forehead small cases containing pieces of parchment inscribed with certain passages of the Law. These cases are called in NT. 'phylacteries': see further on Deuteronomy 6:8.

12. Matrix] the womb. 

13. The ass is here mentioned as a representative of 'unclean' domestic animals (see Leviticus 11:2.) which could not be offered in sacrifice. For such, a lamb was to be substituted; if not, its neck must be broken. This would ensure its redemption, as every one would prefer parting with a lamb to losing an ass. Human sacrifices are strictly forbidden, hence firstborn males must be redeemed. The tribe of Levi was substituted for them, and in addition the sum of five shekels was paid as the redemption price of each firstborn male: see Numbers 8:6; Numbers 18:15, Numbers 18:16. To this day the Jews solemnise the 'redemption of the firstborn' on the thirtieth day after birth. This was the rite performed by Joseph and Mary on behalf of the child Jesus as recorded in Luke 22:2, Luke 22:23.

17-22. The March to Etham.

17. The most direct route to Canaan from Raamses in the Eastern Delta where the host had mustered, would have been northeastwards along the Mediterranean coast. This would have implied a journey of not more than 150 or 200 miles. But it would immediately have brought them into collision with the Philistines, a very warlike tribe inhabiting the southwestern part of Canaan, and would have been too great an obstacle for the people's strength and faith. Accordingly the route of march was deflected southeastward into the peninsula of Sinai. The further object of leading the people to Mt. Sinai to be instructed in the Law is not expressly stated here, but neither is it excluded. 

18. Harnessed] RV 'armed' in organised array: see on Exodus 6:26.

19. See Genesis 50:25; Joshua 24:32. 

20. Succoth] see on Exodus 12:37. Etham] not identified. It was probably one of the frontier fortifications. The wilderness is probably that of Shur (cp. Exodus 15:22, and see on Genesis 16:7). In Numbers 33:8 it is called the 'wilderness of Etham.'

21. There was only one pillar, which in daylight had the appearance of smoke and by night glowed with fire: see Exodus 14:20, Exodus 14:24. It was the symbol of the divine presence with the host (see on Exodus 3:2), and was their signal and guide on the march: see Exodus 40:34-38, and cp. Numbers 9:15-23. It is clearly understood here to be miraculous. It was usual to carry fire signals at the head of an army on the march in early times. Go by day and by (RV) night] It is suggested that the Israelites marched during part of the night as well as by day: cp. Numbers 9:21.
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Verses 1-31

Crossing the Red Sea
2. At Etham the Israelites reached the Egyptian frontier, travelling in a northeasterly direction. Instead of crossing the frontier to the E. side of the Bitter Lakes they are commanded to turn southwards, keeping the Red Sea on their left. The reason for this change of route may have been a repulse by the garrison of one of the line of fortresses on the E. border of Egypt. None of the places mentioned here has been identified with certainty. There is even a doubt as to what is meant by the sea. Some have understood it to be the Mediterranean, in which case the host must have turned northwards, and the supposed Red Sea (Heb. 'sea of reeds'; see on Exodus 10:19) would be the Serbonian Lake, a large bog lying on the shore of the Mediterranean between Egypt and the SW. extremity of Canaan. It is usual, however, to understand by the 'sea of reeds' what is now called the Gulf of Suez. There is little doubt that at the time of the exodus the Gulf of Suez extended much further north than it does now, and that the modern Lake Timsah and the Bitter Lakes were connected with each other and the Gulf of Suez by necks of shallow water which in certain conditions might be swept almost dry. It is pretty certain that the Israelites crossed at some point north of the modern Suez.

3. The wilderness is the Egyptian wilderness, a tract of desert land lying between the Nile and the Red Sea. To the south, in front of the advancing host, rose an impassable mountain chain, so that they found themselves entangled in the land. 
7. The Egyptian chariots were low two-wheeled cars open behind and drawn by two horses abreast. Each chariot contained a driver and a warrior, sometimes two. The chosen chariots were probably those of the king's bodyguard. The Hittites are known to have brought 2,500 chariots into the field against Rameses II.

8. With an high hand] Confidently, boldly.

9. Horsemen] It is doubtful whether the Egyptians at this time used cavalry. The horsemen may be the charioteers.

11. No graves in Egypt] cp. Numbers 14:1-3.

14. Hold your peace] The victory will be entirely the work of Jehovah. It is the part of His people to trust in Him and cease from murmuring: cp. Isaiah 30:15; 2 Chronicles 20:15-17.

19. Angel of God] see on Exodus 3:2, and cp. Exodus 13:21.

21. In delivering His people, as in bringing the plagues on the Egyptians, God may have made use of natural means. A strong east wind blowing all night, and acting with the ebbing tide, may have laid bare the shallow neck of water joining the Bitter Lakes to the Red Sea, allowing the Israelites to cross in safety: see on Exodus 14:2. Indeed, an Egyptian tradition says that Moses waited for the ebb tide in order to lead the Israelites across. The real difficulty in connexion with the passage of the Red Sea lies not in the baring of the sea bottom, but in the fact that the Israelitish host must have numbered about three millions: see on Exodus 12:37; This enormous multitude, encumbered as it was with young and old herds of cattle, must have taken a long time to cross the soft floor of the estuary. It is not impossible, however, that the number stated was the total of those who escaped from Egypt, but that they left in several companies, that led by Moses being the main detachment: see on Numbers 1.

22. A wall unto them] This need not mean that they stood up like a wall, but that the water on each side was a defence, preventing a flank attack by the enemy: cp. for this use of the term 'wall' 1 Samuel 25:16. 

24. In the morning watch] between 2 a.m. and 6 a.m., the last of the three watches into which the Hebrews divided the night, in earlier times: cp. Lamentations 2:19; Judges 7:19; 1 Samuel 11:11. The Roman division was into four watches: see Mark 13:35; Matthew 14:25. It is here implied that the previous part of the night sufficed for the passage of the Israelitish host: see on Exodus 14:21.

25. Took off] RM 'bound': made them stick fast. They became clogged with the soft ooze in the sea bed. 

27. The sea returned] In Exodus 15:10 this seems to have been effected by a change of wind. 

28. And all the host] RV 'even all the host.' It is not said that Pharaoh himself perished. The supposed discovery in modern times of the mummy of Merenptah is no argument against his being the Pharaoh of the exodus or against the truth of this narrative. Even though, he did lead his host in person into the middle of the sea and perished with the others his body might afterwards have been recovered and preserved: see on Exodus 1:8. 

31. This notable deliverance naturally made a deep impression upon the Israelites. It justified their faith in Jehovah and it also confirmed the right of Moses to be regarded as their leader. And believed the Lord, and his servant Moses] But when they turned away from the scene of their deliverance and faced the stern realities of the desert march, they were only too ready to give way to mistrust and murmuring: cp Exodus 15:24; Exodus 16:2-3 etc.
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Verses 1-27


The Song of Moses
On the further shore of the Red Sea the Israelites celebrate their deliverance in a magnificent hymn of praise. It consists of three strophes or stanzas of increasing length, viz. Exodus 15:2-5, Exodus 15:6-10, Exodus 15:11-18. The first v. is introductory and may have been repeated as a chorus after each stanza: see on Exodus 15:21. On the structure of Hebrew poetry see Introduction to the Psalms. In language and style the song bears many marks of high antiquity. There can be little objection to attributing the first two stanzas at least to Moses. The third presupposes the conquest and settlement in Canaan: see on Exodus 15:13-19. The original song may have been modified and expanded at a later date, with a view to being used as a festal song at the Passover when the deliverance from Egypt was celebrated.

1. The Lord] Jehovah—so throughout the song, in which the might of Israel's God is contrasted with the powerlessness of the Egyptian idols: see e.g. Exodus 15:3, Exodus 15:6-7, Exodus 15:11.

2. I will prepare him an habitation] RV 'praise him.' 

8. Blast of thy nostrils] referring to the east wind (Exodus 14:21). The whole v. is figurative and highly poetical.

10. See on Exodus 14:27. 

11. The gods] see on Exodus 15:1, and on Exodus 7:4, Exodus 7:5. At this period the gods of other nations might be conceived as real beings, though infinitely inferior to Jehovah. Gradually, however, the Hebrews rose to the truth of one God, the so-called gods of the nations being nonentities: see on Exodus 20:3; Exodus 32:1, and Psalms 96:5; Psalms 115:4.; Isaiah 41:29. 

12. The earth] a general term including the sea. 

13. Thy holy habitation] The land of Canaan is meant, or perhaps more particularly Mt. Moriah, where the Temple was erected. This is an indication that the Song assumed its present form after the occupation of Canaan.

14. The people] heathen nations dwelling in the wilderness and in Canaan. Palestina] properly the land of the Philistines. The name was afterwards extended to the whole land of Canaan. 

15. Dukes] leaders, princes, rulers. 

16. Purchased] Jehovah's proprietorship in them was secured by redemption. Hence His claim upon their gratitude and obedience: cp. e.g. Deuteronomy 4:34-40 and the ground on which the Ten Commandments are based, Exodus 20:2, where see note: cp. also 2 Corinthians 5:14-15; 1 Peter 1:18, 1 Peter 1:19.

17. Mountain of thine inheritance] The highlands of Canaan: cp. Jeremiah 2:7. In the place in the Sanctuary] The fixed abode of the ark is meant here, perhaps Shiloh its first resting-place: see Joshua 18:1. 

19. This v. is a later addition indicating the occasion on which the Song was composed. Its insertion here suggests that the Song had a separate existence prior to its incorporation in the book of Exodus. It is unnecessary where it now stands.

20. Miriam the prophetess] the sister of Moses: see on Exodus 2:1. As Aaron was the elder of the two brothers, she is here described as his sister. On the meaning of the term 'prophet' see on Exodus 7:1; Numbers 11:25. Timbrel] i.e. tambourine, still used by Eastern women to accompany their singing and dancing. 

21. Answered them] The pronoun is masculine. Miriam and the women sang the refrain to the stanzas sung by the men. With these triumphal strains the first part of the book of Exodus closes.

Part 2.
(Exodus 15:22 to Exodus 18:27) March from the Red Sea to Mount Sinai
Leaving the shore of the Red Sea, the Israelites enter the peninsula of Sinai, the triangular area lying between the two northern arms of the Red Sea. The centre of the peninsula is a vast limestone plateau of an average elevation of 2,000 ft. above the sea level. It is almost waterless, and bare of vegetation save in the 'wadies,' or watercourses, at certain seasons. To the south the point of the peninsula is occupied by the exceedingly rugged mountain district of Sinai. To the north stretches the wilderness of Paran, lying between the peninsula and the southern part of Canaan, and having on its western side the wilderness of Shur, and on its eastern the wilderness of Sin. The peninsula of Sinai was inhabited from very early times by various wandering tribes. During their sojourn there, the Israelites fell in with the Amalekites and the Kenites. The Egyptians are known to have worked copper mines in certain districts, and to have maintained fortresses for the protection of the miners. Recent travellers assert that the present barrenness of the peninsula is due largely to neglect, and that there are evidences of its having at one time supported a considerable population. This fact has an important bearing on the credibility of the Scripture narrative, according to which the Israelites spent some forty years in the peninsula. See intro. to Numbers 1.

22. Wilderness of Shur] Between the coast of the Gulf of Suez and the high central table-land is a strip of level country. The northern half is part of the wilderness of Shur. The southern part is called the wilderness of Sin in Exodus 16:1. The Israelites march southwards along this narrow maritime plain.

23. Marah] lit. 'bitterness': cp. Ruth 1:20. This station is by some identified with Ain Suweirah, 30 m. S. of the present head of the Gulf of Suez. The bitterness of the springs in this district is attested by all travellers. It is caused by the abundance of natron in the soil. 

25. The Lord shewed him a tree] There are certain plants whose bark and leaves are employed to sweeten bitter water. Lesseps mentions a kind of thorn found in the desert possessing anti-saline properties. Here, as in the case of the Plagues in Egypt, the miracle was effected by means of a natural agent. The miracle consisted in God's directing Moses at this particular juncture to the use of the right means. The tree would not have been employed had it not possessed the property required. He made for them a statute] The subject is most probably God, not Moses. God used this occasion to teach the people that such troubles as the present were intended to 'prove' them, i.e. to test their loyalty to Him, and that if they stood the test He would protect and provide for them. 

26. That healeth thee] lit. 'thy physician.' The term is employed with reference to the 'healing' of the noxious waters: cp. Psalms 103:8; Psalms 107:19, Psalms 107:20.

27. Elim] The word means 'trees.' Elim is probably the modern Wady Ghurundel, 'where there is a good deal of vegetation, especially stunted palms, acacias, and tamarisks, and a number of water-holes in the sand.' The minuteness of the description in this v. suggests the testimony of an eye-witness. There would be no occasion for it in a fictitious narrative.
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Verses 1-36

Third Murmuring. Sending of the Manna
1. Pursuing their march southward, the Israelites come at the end of the first month after their departure from Egypt to the wilderness of Sin, forming the SW. border of the peninsula: see on Exodus 15:22. All the stations in the march are not mentioned. In Numbers 33:10 allusion is made to an 'encampment by the Red Sea' between Elim and the wilderness of Sin. It must be remembered also that, owing to the vast extent of the host, there must have been a simultaneous encampment at different places. From Elim, the Israelites might have gone by a more direct route to Sinai, but this would have led them past the copper mines among the mountains, where there was an Egyptian garrison.

2. This was the third murmuring. The first was at Pi-hahiroth (Exodus 14:10-12), the second at Marah (Exodus 15:24). The supplies which the Israelites had brought with them out of Egypt being now exhausted, they expect to perish with hunger, and begin to regret having left Egypt, where, with all their hard bondage, they had been well fed: see on Numbers 11:4, Numbers 11:5.

4. A certain rate every day] RV 'a day's portion every day': see Exodus 16:16-21. That I may prove them] The miracle had a moral purpose. It was intended not merely to satisfy their hunger, but to teach them dependence upon God and obedience to Him. The goodness of God should lead to repentance (Romans 2:4). 

5. The sixth day] the day before the sabbath, an indication that the sabbath was known previous to the giving of the law at Sinai: see on Exodus 20:8. On the method of preparing the manna, see Numbers 11:8.

6. Ye shall know] by the quails.

9. Before the Lord] This common phrase denotes the place where God specially manifests Himself: see Exodus 16:33, Exodus 16:34. Here it seems to mean at the pillar of fire in front of the host. 

10. Toward the wilderness] As they are at present in the wilderness, this must mean 'towards the interior of the wilderness,' in the direction of the march and the guiding pillar. The glory of the Lord] Here a special radiance is meant. God's self-manifestation is frequently accompanied with an appearance of fire: see on Exodus 3:2, and cp. Exodus 19:18; Exodus 24:17; Exodus 29:43; Exodus 40:34. 

13. Quails] The quail is a bird belonging to the partridge family, about 7 in. long, and of a buff colour. Its flesh is considered a great delicacy. Quails are migratory. In spring vast flocks pass northwards from the interior of Africa to Syria, crossing the peninsula of Sinai in their flight. They also cross the Mediterranean in great numbers. In a single season, 160,000 have been netted on the small island of Capri. Quails always fly with the wind. After a sea flight they are easily captured, as they fly low, their bodies being heavy and their wings wet: see on Numbers 11:4-31. Here, again, God employed a natural means in providing deliverance for His people. The miracle did not consist in a new creation, but in the timely arrival and vast quantity of the quails.

15. It is manna] Heb. 'what is it?' so rightly in RV. What is now known as manna is a sweet gum which exudes from various shrubs and from the tamarisk tree, and is used medicinally. None of its varieties corresponds to the description given here. These are found only in small quantities, in special localities and at certain seasons, from about May to August; they are not suitable for food, and cannot be cooked as manna was (see Exodus 16:23 Numbers 11:8). Moreover, the manna of commerce can be kept for an indefinite time (cp. Exodus 16:20). What is meant here is clearly a miraculous substance. Whether, again, the miracle took place on the basis of a natural product cannot with certainty be made out. This is not improbable in the light of the previous wonders. Our Lord employs the manna as a type of Himself, as giving eternal life to those who believe in Him: see John 6:31-58. St. Paul calls it 'spiritual meat,' and regards it as a type of the Lord's Supper wherein the faithful are made partakers of the life that is in Christ: see 1 Corinthians 10:3.

16. An omer is a little more than seven pints. Ten omers make an ephah, which is. roughly, equal to a bushel: see Exodus 16:36. The pint measure is called a 'log': see e.g. Leviticus 14:10.

18. Mete] i.e. measure: cp. Matthew 7:2. The total quantity of manna amounted exactly to an omer per head. This is evidently regarded here as miraculous, and designed to check want of trust and greed on the one hand and over anxiety on the other. Those who gathered too much wasted their labour, and those who gathered too little were at no disadvantage. St. Paul cites this fact as an incentive to brotherly charity; the rich ought to make up the deficiency of the poor: see 2 Corinthians 8:14, 2 Corinthians 8:15.

20. God's gift is spoiled by selfish and miserly hoarding. 

21. Every morning] cp. the petition 'Give us this day our daily bread.'

22. See on Exodus 16:5. The divine sanction of the sabbath is shown by the cessation of the manna on that day as well as by the double quantity sent on the previous day. The people are to observe the sabbath by resting from the labour of gathering manna: see Exodus 16:30. Those who faithlessly and disobediently persist in looking for manna find none. 

29. Let no man go out of his place] Jewish legalists interpreted this commandment to mean strictly that throughout the sabbath day a man must maintain the same posture in which he was found at its commencement. As this was practically impossible it was held to be allowable to walk on the sabbath day a distance not exceeding 2,000 ells, which was supposed to be the distance from the centre of the camp to its circumference. 

31, Coriander] an annual plant much cultivated in the East. The seeds have an aromatic flavour, and are used as a seasoning in cookery and also medicinally. Wafers] thin cakes.

32-34. These vv. seem to be a later insertion, as they presuppose the erection of the tabernacle (Exodus 16:33-34). There would be no need to gather a pot of manna for preservation till the end of the wanderings and the cessation of the manna.

34. The Testimony] the Law which 'testifies' to God's will, inscribed on the two tables of stone and deposited in the ark (Exodus 25:16), which is accordingly called the 'ark of the testimony' (Exodus 25:22; Numbers 4:5) and sometimes simply 'the testimony'; see Numbers 17:4. The tent containing the ark is called the 'tent or tabernacle of the testimony': see Numbers 9:16. The pot of manna is here said to have been deposited before the testimony; but according to Hebrews 9:4 it was in the ark. The pot of manna was a favourite symbol among the Jews. From the remains of the synagogue at Capernaum it seems that a pot of manna was carved on the lintel of the door of that synagogue. This must have given point to our Lord's discourse on the 'bread of life' there: see John 6:24. 

35. See Joshua 5:10-12.

17 Chapter 17 

Verses 1-16


Rephidim. Murmuring for Water. Opposition of Amalek
Leaving the maritime plain the Israelites now strike inland, and after halting at Dophkah and Alush (see Numbers 33:12-13) they come to Rephidim. This is usually identified with the modern Wady Feiran, lying about 20 m. N. of Sinai. It is one of the oases of the peninsula, very fertile and usually well watered. On this occasion the brook was dry.

1. After their journeys] RV 'by their journeys' (RM 'stages'). 

2. Tempt the Lord] challenge His power and willingness to provide for them, put Him to the proof by their unbelief: cp. Exodus 17:7 see also Numbers 14:22; Numbers 20:13; Deuteronomy 6:16; Matthew 4:7. Their unbelief was the less warranted as they had lately experienced God's providence in supplying their wants. This is the fourth murmuring: see on Exodus 16:2.

5, 6. The elders] as representing the people (see on Exodus 3:16), are to be the witnesses of the miracle. The people, perhaps on account of their sin, are to stand at a distance: cp. Exodus 19:17. Thy rod] see on Exodus 4:2, Exodus 4:20. The river is the Nile: see Exodus 7:20. 

6. Horeb] see on 31. Tradition identifies the rock with a great detached fragment under the ridge of Ras es-Sufsafeh. This, however, is a long way from the supposed site of Eephidim. At the same time Moses and the elders are represented as going on before the people, so that the people obtained the water not at the rock, but some distance down the stream that flowed from it. If the stream continued to flow for some time, as seems natural to suppose, perhaps during the eleven months of the sojourn in that neighbourhood, the people would drink it at various points. This is probably the origin of the rabbinical legend, alluded to by St. Paul (1 Corinthians 10:4), that the rock followed the Israelites on their march. The apostle spiritualises the rock, making it a type of Christ, from whom flows a perennial stream of grace to Hi people. 

7. Massah] 'trial' or 'proving.' Meribah] 'chiding.' The names are formed from the words used in Exodus 17:2. Meribah is the name given to the place where water was again provided (see Numbers 20:13), but to distinguish it from the present Meribah it is called Meribah Kadesh in Deuteronomy 32:51. Some commentators hold that the account given here and that in Numbers 20 refer to the same occurrence. The resemblances are striking, but there are also manifest points of difference.

8. Amalek] The Amalekites, here described collectively in the singular number, were a nomadic tribe, very fierce and warlike, roaming over the desert country S. of Canaan, including the Sinaitic peninsula where the Israelites first encountered them. They probably regarded the Israelites as their rivals for supremacy. They gave them much trouble, not only at various times during the desert wanderings (see e.g. Numbers 13:29; Numbers 14:25, Numbers 14:43-45), but down to a late period of their history: see Judges 6:3; 1 Samuel 15:1-8; 1 Samuel 30; 1 Chronicles 4:43.

9. The first mention of Joshua. He was an Ephraimite, the son of Nun. He appears here as captain of the host, and later as the personal attendant of Moses (Exodus 24:13; Exodus 32:17; Exodus 33:11). He was one of the spies sent to view the land of Canaan (Numbers 13:8; Numbers 14:6), and was afterwards chosen as the successor of Moses: see Numbers 27:18-23 and on Numbers 27:18. His name was originally Oshea, 'help' or 'salvation.' Moses afterwards changed his name to Joshua, 'Jehovah is my salvation.' The Gk. form of Joshua is Jesus: see Matthew 1:12. In Acts 7:45; Hebrews 4:8; Joshua the son of Nun is meant: see Intro, to Joshua.

10. According to Jewish tradition, Hur was the husband of Miriam: see on Exodus 31:2.

11. The holding up of Moses' hands signified an appeal to God in intercession. His holding up the 'rod of God' in his hand was, at the same time, an appeal to his fighting men to remember what God had already done for them. The rod was associated with many wonderful deliverances, notably that at the Red Sea, so that the sight of it would inspire the warriors with courage and hope. On both grounds one can understand how it was that the fortune of the battle corresponded to the steadfastness with which Moses held up his hands. The story illustrates the value of prayer, in particular of intercessory prayer, and, at the same time, the necessity of prayer being accompanied with believing effort. Moses praying on the hill while the people are fighting in the valley is also an emblem of Christ interceding in the heavenly places for His people struggling upon earth: see Hebrews 4:14-16. 

14. Write this., in a book] Written records, contemporary with the events described in them, were no doubt preserved for many generations, and would afford material for future historians. One of these early records was called the 'Book of the Wars of Jehovah': see on Numbers 21:14.

15. Built an altar] for the double purpose of offering sacrifices of thanksgiving, and of commemorating the victory by means of a monument: cp. Genesis 33:20; Genesis 35:7; Joshua 22:26, Joshua 22:27. Jehovahnissi] 'Jehovah is my banner,' meaning, 'under His banner, in His name and strength, I fight and conquer': cp. Psalms 20:5-7.

16. For he said] RV 'and he said.' The words following are literally, 'because a hand upon the throne (of) Jah,' which may be rendered, 'because his (i.e. Amalek's) hand is against the throne of Jehovah, (therefore) will the Lord,' etc.

18 Chapter 18 

Verses 1-27


The Visit of Jethro
1. On the name Jethro, see Exodus 2:16, and on Midian, Exodus 2:15. 

2. Sent her back] see on Exodus 4:26. 

3, 4. See on Exodus 2:22. 

5. The mount of God] Horeb or Sinai: see on Exodus 3:1.

11. See on Exodus 15:11. The second half of the v. is obscure. RV reads, 'yea, in the thing wherein they (the Egyptians) dealt proudly against them (the Israelites).' 

12. The burnt offering was wholly consumed upon the altar, and signified the complete devotion of the offerer to God: see Leviticus 1. The sacrifices were peace offerings, and were consumed by the offerers in token of fellowship with God and each other: see Leviticus 3 and on Numbers 22:40. Before God] at the place consecrated by the offering of the sacrifices: see on Exodus 16:9 and Exodus 19:22.

15. To enquire of God] This phrase is explained by the words that follow at the end of the next v., I do make them know the statutes of God, and his laws: cp. 1 Samuel 9:9. Already we see that the decisions given by Moses are regarded by the people as possessing divine sanction. 

19. And God shall be with thee] RV 'and God be with thee,' i.e. may God grant thee the needed wisdom.

21. Hating covetousness] A judge must be above bribery. Bribery was, and still is, a common Oriental vice, and is frequently referred to in Scripture: cp. Exodus 23:8; 1 Samuel 8:3; 1 Samuel 12:3; Psalms 15:5; Isaiah 1:23; Amos 5:12; Micah 3:9-11. 

23. If. God command thee so] Jethro does not presume to dictate to Moses. The matter must be referred to God for sanction: cp. Deuteronomy 1:9-18. To their place] Each one to his tent, satisfied with the expeditious settlement of his case, instead of waiting all day, as hitherto: see Exodus 18:13.

25. According to Deuteronomy 1:13 it appears that Moses left the selection of the 'able men' to the people. Cp. Acts 6:3.

19 Chapter 19 

Verses 1-25

Preparation for the Giving of the Law
1. The same day] the 15th day of the month: cp. Exodus 12:18, Exodus 12:29; Exodus 16:1. Marching slowly, with long halts at the various stations on the route, the host took two months to traverse the 150 m between Egypt and Sinai. Here they remained eleven months (see Numbers 10:11-12), during which time the nation entered into a formal covenant with Jehovah on the basis of the moral law received from God by Moses, and promulgated by him.

Wilderness of Sinai] This must not be confounded with the 'wilderness of Sin' (see on Exodus 16:1). The wilderness of Sinai is generally identified with the modern Wady Er-Rahah, a plain fully 2 m. long by half-a-m. wide, 'enclosed between two precipitous mountain ranges of black and yellow granite, and having at its end the prodigious mountain block of Ras es-Sufsafeh,' which Dean Stanley and others take to be the mount on which the Law was given. Ras es-Sufsafeh is some 7,000 ft. in height, and rises sheer from the plain 'like a huge altar.' Some, however, believe that the actual mount of the Law was another peak of the same mountain mass S. of Sufsafeh, called Jebel Musa, the traditional site. The whole district has been described as one of the most awe-inspiring regions on the face of the earth, and as such it accorded well with the dread revelation of the divine majesty here given to Israel.

4. I bare you on eagles' wings] God's grace and care were the source of Israel's duty of obedience and loyalty: see on Exodus 15:16. The image here employed to illustrate the watchful solicitude of God is true and beautiful. When the eaglets first attempt to fly, the parent bird is said to hover round them and beneath them, so as to support them on its expanded wings when they are exhausted: see Deuteronomy 32:11. Brought you unto myself] i.e. to Sinai, the 'mount of God,' where He was about to make a special revelation of Himself. It is possible, however, to take the words in a spiritual sense, as denoting the divine nurture and education of the Israelites in the fuller knowledge of the true God: see on Exodus 19:5, Exodus 19:6. 

5. If ye will obey] Although God's grace preceded the covenant (see previous v.), the latter was made upon condition of perfect obedience. But as the law only serves to accentuate man's feeling of inability to keep it, it becomes a 'schoolmaster to lead to Christ,' and the redemption that is by faith in Him: see Romans 7:22-25; Galatians 3:23, Galatians 3:24. A peculiar treasure] a private and treasured possession. In later times the Jewish nation presumed upon their privilege as a chosen people, and believed in their unconditional possession of God's favour. From this false security it was the task of the prophets to rouse them: see e.g. Jeremiah 7:4-16; Matthew 3:9; Matthew 8:11-12; Matthew 21:31. Above all people] RV 'from among all peoples.' All the earth is the Lord's, but Israel belongs to Him in a special degree: cp. Exodus 33:16; Amos 9:7. 

6. A kingdom of priests] a kingdom of which every member is consecrated to the service of God, and so 'a holy nation': see on Leviticus 20:24, The designation expresses also the high calling of Israel. They are to be the medium of communicating the knowledge of the divine nature and will to the world. In general, it may be allowed that the Jewish nation has fulfilled its destiny. It has taught the world true religion. Through its rejection of the Messiah its sacred function has passed over to the Christian church, to which St. Peter transfers the titles given to Israel in these two vv.: see 1 Peter 2:9; Revelation 1:6.

7. The elders] see on Exodus 3:16. 

9. In a thick cloud] No one, not even Moses, is able to gaze upon the unveiled majesty of God: see Exodus 3:6; Exodus 33:20; Leviticus 16:2; Judges 13:22. Hence when He appears it is in a cloud, which becomes the symbol and vehicle of the divine presence: see Judges 13:21, also Numbers 11:25; 1 Kings 8:10-11; Isaiah 6:4; Matthew 17:5; Matthew 26:64; 1 Thessalonians 4:17; Revelation 1:7; And believe thee] The superior favour shown to Moses as the direct recipient of the divine revelation would attest his authority. See on Numbers 12:7, Numbers 12:8.

10. Sanctify them] bid them sanctify themselves. The outward preparation consisted in washing their persons and clothes, and in abstinence from sexual intercourse: see Exodus 19:15 and cp. Leviticus 15:16-18. These outward purifications symbolised the inward purity required in those who draw near to God: see Isaiah 1:16; Psalms 51:6-7; 1 Peter 3:21. 

12. Set bounds unto the people] This was intended to impress the people with the unapproachable holiness of God. They could only draw near to God in the person of the mediator whom God Himself had chosen. The NT. writers emphasise the superior privilege of Christians, who enjoy access into the holiest through Christ 'the mediator of the new covenant': see Hebrews 10:19-22; Hebrews 12:18-24.

13. They shall come up] not the mass of the people, but their privileged representatives: see Exodus 19:23-24, and cp. Exodus 24:1, Exodus 24:2. 

22 The priests] The Levitical priesthood was not yet instituted, but among the Hebrews, as among other nations of antiquity, there were those, mainly the heads of tribes and families, who exercised priestly functions. Melchizedek was prince and priest in Jerusalem at the time of Abraham (Genesis 14:18), and Jethro was both prince and priest of Midian, and offered sacrifice as such (Exodus 2:16; Exodus 3:1; Exodus 18:1, Exodus 18:12).

20 Chapter 20 

Verses 1-26

The Ten Commandments (vv. 1-21)
Exodus 20-23, containing (1) the Decalogue (Gk. = 'Ten Words' or 'Commandments') and (2) a code of laws regulating the religious and social life of the people, and called the Book of the Covenant (see Exodus 24:7), form perhaps the most important part of the Pentateuch. It is the nucleus of the entire Mosaic legislation, and in all probability existed for long as a separate document.

1-17. The Decalogue. In chapter Exodus 34:28; Deuteronomy 4:13 this is called the 'Ten Words' or 'Commandments.' It is also called the 'Testimony' in Exodus 25:16 (see on Exodus 16:34) and the 'Covenant' in Exodus 34:28; Deuteronomy 9:9. These words were uttered in the hearing of the awe-struck people (Exodus 19:9; Exodus 20:19; Deuteronomy 4:12), and afterwards graven by the finger of God on two tables of stone (Exodus 31:18; Deuteronomy 4:13). On witnessing the apostasy of the people Moses broke these tables (Exodus 32:19), but they were afterwards replaced by another pair on which the same words were written (Exodus 34:1; Deuteronomy 10:1, Deuteronomy 10:4). When the ark was made the two tables of the testimony were deposited in it (Deuteronomy 10:5; Hebrews 9:4). As the ark itself stood in the innermost sanctuary of the tabernacle, this position of the Tables of the Law bore emphatic witness to the great truth that the beginning and end of all religious observances is the keeping of the commandments of God: cp. Matthew 19:17; Romans 2:25; 1 Corinthians 7:19.

Two versions of the Ten Commandments are preserved in the Pentateuch, the second, exhibiting a few variations, being given in Deuteronomy 5:6-21. Most scholars agree that the version given in Exodus is the older and purer of the two, the variations in Deuteronomy being due to the characteristic ideas and style of the writer of that book. The main divergences occur in the fourth and fifth commandments. There is a good deal to be said for the view that the commandments as originally promulgated were shorter than either form, that they consisted merely of the precepts without the reasons annexed, the second e.g. reading simply, 'Thou shalt not make unto thee any graven image,' and the fourth, 'Remember the sabbath day to keep it holy': see on Deuteronomy 5:11. That the commandments, at least in this terser form, are really Mosaic, there is no reasonable ground to doubt.

The Ten Commandments were inscribed on two tables and divided into two parts, but opinions differ as to their enumeration and arrangement. The Jews themselves regard Exodus 20:2, usually called the Preface, as the First Word, and maintain the number ten by uniting Exodus 20:2-6 (the first and second) and calling these the Second Word. The Roman Catholies and Lutherans combine the first two, and split up the tenth. Our common enumeration is that of Philo and Josephus, who are followed by the Greek and Reformed Churches. As to their arrangement, some have assigned five commandments to each table; while others have divided them in the proportion of four to six. According to the latter division the first four are religious, defining the duties man owes to God ('Thou shalt love the Lord thy God'); the last six are moral, defining the duties men owe to each other ('Thou shalt love thy neighbour as thyself'). On the other hand, seeing that in ancient times filial duty was regarded more as a religious than a moral obligation, there is something to be said for placing the fifth commandment on the first table: see on Exodus 21:15.

Christians, while freed from the obligations of the Mosaic law of ceremonies, are still bound, bound more than ever (see Romans 6), to 'the obedience of the commandments which are called moral.' What our Lord did with regard to the Ten Commandments was (1) to sum them up under the two obligations of love to God and love to our neighbour, which, again, are the two sides of the one law of universal Love ('love is the fulfilling of the law'); (2) to widen and deepen their scope, making them apply not only to the outward act, but to the inner spirit and motive, and (3) to change them from mere negative commands to abstain from certain sins to positive obligations, which are never exhausted and involve a perpetual advance in holiness where mere abstention from evil acts implies moral stagnation: see Matthew 22:37-40; Matthew 5:17-48.

2. Redemption is the ground of obedience which springs, not from fear, but from gratitude and love: see Romans 12:1; 2 Corinthians 5:14; 1 John 4:19. This evangelical truth of obedience springing from gratitude is the great theme of the book of Deuteronomy, where it is reiterated over and over again: see e.g. Deuteronomy 4:32-40 and Intro. to that book, § 3.

3. Before me] RM 'beside me.' Monotheism is implied rather than expressly enunciated here. It was only gradually that Israel rose to the truth that there is but one God. Israel was led to this truth along the way of practice. By ceasing to worship other gods they would cease to believe in their existence. It is true still that the sure result of discontinuing the worship of God is the denial of His existence: see on Exodus 15:11; Exodus 32:1.

4. If the first commandment implies the truth of God's unity, the second implies that of His spirituality. Israel is forbidden to worship even the true God under any external form. God is not like anything that human hands can make. In Egypt the Israelites had been familiar with the worship of images.

The water under the earth] This refers to the belief of the time that the earth was a flat disk (Isaiah 40:22) resting on an abyss of waters: see Genesis 1:6; Genesis 7:11; Psalms 24:2. 

5. A jealous God] Human jealousy is usually of an ignoble kind, the fruit of suspicion. But there is a holy jealousy, the pain of wounded love. The heart of God is grieved when His love is rewarded with indifference and unfaithfulness. He will brook no rival in the affections of His people: see Deuteronomy 32:16-21; Psalms 78:58; Isaiah 42:8, and on chapter Exodus 34:15.

Unto the third and fourth generation] RV 'upon..' It is a law of the divine government that the penalty of one man's sins is shared by those connected with him: cp. Joshua 22:20. If this seem hard it must be remembered that the law cuts both ways. The benefits of a man's good deeds are likewise distributed over a large area. We cannot enjoy the one result without taking the risk of the other. The law relates, however, only to the consequences of sin, not its guilt. The latter adheres to the sinner personally: cp. Ezekiel 18:2-4.

6. Unto thousands] i.e. unto a thousand generations, as in Deuteronomy 7:9. it is implied here that God's mercy in rewarding righteousness infinitely transcends His anger in punishing the sinful. The consequences of righteousness are more enduring and farreaching than those of iniquity.

7. This prohibition applies strictly to perjury or false swearing, the breaking of a promise or contract that has been sealed with an oath in the name of God. He will not allow His name to be associated with any act of falsehood or treachery. His name must not be taken in vain, i.e. lightly or heedlessly. This forbids also the careless or profane use of the divine name and titles. Jesus extended the scope of this commandment so as to prohibit the use of oaths entirely. A man's mere word should be his bond: see Matthew 5:33-37.

8. What is laid down here is not the institution of the sabbath rest, but its strict observance. The sabbath rest was known to the Babylonians before this time, and there are indications of its being previously known to the Israelites: see on Exodus 16:5. Hence, probably, the use of the word remember. To keep it holy] The seventh day is to be distinguished from other days (the root meaning of the word rendered 'hallow' is to separate: 'see on Leviticus 20:24), by abstinence from labour. Nothing is said here as to the religious observance of the day. But after the institution of the Levitical priesthood, the morning and evening sacrifices were doubled on the sabbath (see Numbers 28:9-10), and in later times the day was naturally that on which a 'holy convocation' was held: see Leviticus 23:3; Isaiah 66:23. After the exile, when synagogues were established, divine service was always celebrated on the sabbath.

9. It is sometimes forgotten that the fourth commandment 'enforces the six days' work as well as the seventh day's rest.' 

10. Shalt not do any work] such as gathering manna (see on Exodus 16:22), lighting a fire (Exodus 35:3), gathering sticks (Numbers 15:32-36), agricultural labour (cp. Exodus 34:21), carrying burdens (Nehemiah 13:15-19), buying and selling (Nehemiah 10:31). The Jewish legalists developed the negative side of this precept to such an extravagant and absurd extent that the sabbath, instead of being a day of rest, became the most laborious day of the seven. The philanthropic motive for its observance (cp. Exodus 23:12; Deuteronomy 5:14) was almost entirely lost sight of till our Lord said, 'The sabbath was made for man, and not man for the sabbath' (Mark 2:27. Thy manservant] The command is specially addressed to heads of families and employers of labour, and requires (1) that they must themselves rest from labour, and (2) allow those in their employment to rest also. 

11. In Deuteronomy 5:14-15 another reason is given for the observance of the sabbath rest, in accordance with the philanthropic spirit which pervades the whole of that book: cp. Exodus 23:12. Both reasons are probably later amplifications of the original commandment. Blessed.. and hallowed it] consecrated it to Himself with a special blessing upon it. The unusually frequent mention in OT. of the duty of observing the sabbath is an indication of its importance. It is often referred to as constituting along with circumcision the sign of the covenant between God and Israel: see on Exodus 31:13.

12. This is the 'first commandment with promise' (Ephesians 6:2). The promise has been understood by some as applying to the nation as a whole. Undoubtedly the nation takes its character from the home, and well-ordered family life is the prime condition of national welfare and stability: see on Deuteronomy 21:18. But the promise is also to the individual. 'Righteousness tendeth to life' (Proverbs 11:19). A promise of long life and material prosperity is frequently attached in OT. to moral precepts: see e.g. Deuteronomy 23:25; Leviticus 26; Deuteronomy 7:12; Psalms 1; Psalms 34:12; Psalms 37. The doctrine of present rewards and punishments had an important educative value at a time when the truth of a future life was not yet clearly revealed. But the manifest exceptions which experience of human life afforded to this simple view of the divine government proved a great trial to faith, as the book of Job in particular shows, and such passages as Psalms 73 Jeremiah 12:1-2, etc. That faith was able even in these circumstances to triumph over doubt is shown e.g. in Habakkuk 3:17-18; Psalms 73:23-26, in which it may be said that the high-water mark is reached of a trust in God that is superior to and independent of all outward circumstances. In later times, when the belief in a future life was more consistently held, it was only natural that the rewards and penalties should be regarded as in many cases postponed to find their full completion in the next world: see on Deuteronomy 2:7.

13-16. These commandments are given to safeguard a man's life, domestic peace, property, and reputation. For the way in which our Lord extended the scope of the sixth and seventh commandments so as to apply not merely to the outward act but to the inner thought and motive lying at its root, see Matthew 5:21-30
16. It is noteworthy that of the ten commandments, two (the third and the ninth) refer to sins of speech. For the penalty prescribed in cases of false witness, see Deuteronomy 19:15-21. The spirit of the ninth commandment forbids all lying and slander.

17. Of all the commandments, the tenth is the one that goes deepest. What is condemned is not an action, but a thought or desire: cp. Proverbs 4:23; Matthew 15:18-20. This commandment shows that the Decalogue is more than a mere code of civil law. Human laws cannot take cognizance of the thoughts of the heart.

19. The Decalogue was given in the hearing of the people. The following commandments were given to them through their mediator Moses: see Exodus 20:21-22, chapter Exodus 21:1.

Verses 22-33

The Book of the Covenant
This section comprises a number of laws designed to regulate the life of an agricultural community living under comparatively simple conditions. The laws are mainly of a civil order with a small admixture of rudimentary religious enactment (see e.g. Exodus 20:23-26; Exodus 23:10-19;). The principle of their arrangement is not clear, but the three sections Exodus 21:23-36; Exodus 22:1-27; Exodus 23:1-8 seem to be amplifications of the sixth, eighth, and ninth commandments of the Decalogue respectively. The Book of the Covenant occupies an intermediate position between the brief and general principles enunciated in the Decalogue and the minute and detailed legislation set forth elsewhere in the Pentateuch. For the relationship between the legislation of Moses and that of earlier civilisations, see Intro. § 2, and art. 'Laws of Hammurabi.'

23. RV is preferable, 'Ye shall not make other gods with me; gods of silver, or gods of gold, ye shall not make unto you.' This is a repetition of the first and second commandments. 

24. An altar of earth] i.e. of the simplest form and material, as a precaution against idolatrous representations: cp. Exodus 20:25 Deuteronomy 27:5, Deuteronomy 27:6. On the different kinds of sacrifice see Leviticus 1-7, and on Leviticus 18:12. Record my name] lit. 'cause my name to be remembered,' by some special manifestation of power or grace. A plurality of sacrificial places is here expressly sanctioned, and the historical books of OT. record numerous instances of altars being erected and sacrifice offered in many different places down to the reformation of king Josiah, which took place in the year 621 b.c. In the book of Deuteronomy a plurality of sacrificial places is condemned, and worship restricted to a central sanctuary: see on Deuteronomy 12:4, Deuteronomy 12:13.; 

25. See on Exodus 20:24. 

26. With the same object, to prevent exposure of the person, it is afterwards prescribed that the priests be provided with linen drawers while officiating at the altar: see Exodus 28:42, Exodus 28:43. The top of the altar of burnt offering, which was four and a half ft. high, was reached, according to tradition, by means of a sloping ramp of earth: cp. Exodus 27:5, and see on Leviticus 9:22.

21 Chapter 21 

Verses 1-36

The Book of the Covenant (continued)
I-ii. Regulations regarding the Treatment of Hebrew Slaves.

Slavery was universal in ancient times, and the Mosaic Law does not abolish it. Among the Hebrews, however, slavery was by no means the degrading and oppressive thing that it was among other nations. Manstealing, upon which modern systems of slavery are based, was a crime punishable by death (see Exodus 21:16), and the Law of Moses recognises the right of a slave to just and honourable treatment. A Hebrew slave might occupy a high position in his master's household and be regarded as a trusty friend, as the case of Eliezer shows (Genesis 24). He could not be bound for more than six years at a time; in the seventh year he obtained his freedom if he desired it (see Exodus 21:2); he might hold property and come to be able to redeem himself (Leviticus 25:49); he was protected from the violence of his master (Exodus 21:20-21); he could claim compensation for bodily injury (Exodus 21:26-27); and he was entitled to the sabbath rest (Exodus 20:10). If a Hebrew girl became her master's concubine he could not sell her to a foreigner, but must let her be redeemed (Exodus 21:8); if his son married her he must treat her as a daughter (Exodus 21:9); if he took a second wife he must not degrade her, but use her as liberally as before (Exodus 21:10). In general the Hebrew master was to treat his slave rather as a brother or hired servant than as a chattel, and the principle which was to govern his treatment was the humane precept 'thou shalt not rule over him with rigour; but shalt fear thy God' (Leviticus 25:43). These laws, it is true, apply to the slave who was an Israelite, but the lot of even the foreign slave who had been captured in war was only a little less favourable. If it be asked why the Mosaic Law did not at once abolish slavery the answer must be that the time was not ripe for that. Christ Himself did not abolish it; and His apostles tolerated it (see 1 Corinthians 7:20-24 and the Epistle to Philemon). Christianity did not violently overthrow existing social institutions or abolish class distinctions. But it taught the brotherhood of all men, and by quietly introducing the leaven of justice, humanity, and brotherly love into society, gradually abolished the worst social abuses and made slavery impossible.

2. If thou buy an Hebrew servant] A man might voluntarily sell himself for debt (Leviticus 25:39), or he might be judicially sold for theft (see Exodus 22:3), or he might be sold by his parents (Exodus 21:7). If the year of Jubilee fell before the seventh year of his servitude he went free then: see Leviticus 25:40, Leviticus 25:41. Lifelong compulsory servitude was therefore unknown. 

3. If he were married] before coming into slavery. If he married after becoming a slave, the case contemplated in the next verse, he would do so subject to the consent of his master, in which case the wife and children remained with the master. 

5. Slavery may be preferable to freedom. This shows the mild nature of slavery among the Hebrews. 

6. Unto the judges] RV 'unto God.' The expressions are really identical, for the judges would be the priests, or the high priest, and the transaction would take place at the sanctuary and have the sanction of the divine judgment: see on Exodus 22:8, Exodus 22:28; RV. Bore his ear] The fastening of the ear to the doorpost signifies his perpetual attachment to the house of his master: cp. Deuteronomy 15:17. The ear is pierced as being the organ of hearing and, therefore, of obedience.

7. To be a maidservant] The word denotes a slavewife, a consort of inferior rank, like Hagar (Genesis 16:3). Her position was permanent. She did not go out at the end of six years, which would have been a degradation. If she were the wife of the master of the house, she was to be treated as a wife; if of the son, as a daughter. If she were dismissed, it must be in an honourable way (Exodus 21:8, Exodus 21:11), and without repayment of the purchase money.

10. Polygamy, like slavery, was tolerated by the Law of Moses. Its cessation in Christian lands has naturally followed the nobler teaching of Christianity regarding woman: cp. the remarks on the cessation of slavery.

12-17. Three Offences Punishable by Death, viz. murder, manstealing, and the smiting or cursing of parents.

13. For the appointment of cities of refuge as an asylum in the case of accidental homicide, see on Numbers 35:9-34. 

14. From mine altar] The altar seems to have been the place of refuge at first: see 1 Kings 1:50; 1 Kings 2:28. 

15. Smiteth] not necessarily with fatal effect. Reverence towards parents was regarded in ancient times as more a religious than a social duty, and a breach of the fifth commandment, like blasphemy, was a capital offence: see intro. to the Decalogue, and cp. Deuteronomy 21:18. 

16. Manstealing is to be punished as severely as murder. 

17. Cursing, like blessing, is always looked upon as efficacious. It is a solemn appeal to God, who will not permit His name to be taken in vain. He will not respond to the child who invokes His power to the injury of a father or mother. And such an impious appeal is itself a serious crime.

18-32. The Law of Compensation for Injury to Life or Limb.

19. Shall.. be quit] i.e. of the charge of murder. But he must pay for the injured man's loss of time and medical treatment.

21. He is his money] The master himself loses by his servant's inability to work, and is sufficiently punished in this way. If the injury is of a permanent nature the slave is entitled to his freedom: see Exodus 21:26, Exodus 21:27.

23. Any mischief] beyond the loss of the child (Exodus 21:22). The law of retaliation ('like for like') is common to all early stages of civilisation: cp. e.g. art. 'Laws of Hammurabi.' It is a rough and ready kind of justice, but it involves many difficulties and is generally abandoned in favour of a system of fines and penalties. It should be observed that the law of retaliation is not the same as private revenge. The equivalent penalty is inflicted by the judge, not by the injured person: cp. Leviticus 24:17-21; Deuteronomy 19:15-21. Christ refers to this passage in the Sermon on the Mount (Matthew 5:38.), forbidding the spirit of revenge, and enforcing the duty of forbearance in imitation of the heavenly Father. 

28. The following enactments are a good illustration of the spirit of even-handed justice displayed by the Mosaic Law: cp. Genesis 9:5. His flesh shall not be eaten] This would serve to emphasise the horror connected with such an accidental death. It was also in accordance with the law forbidding the eating of blood as unclean. An ox killed by stoning would not be bled: see on Leviticus 17:10-16, and cp. Exodus 22:31. 

29. In this case the owner is morally responsible and is liable to be put to death. The death penalty may, however, be commuted by a fine, the amount of which would be fixed by the relatives of the person killed, with probably an appeal to the judges. 

32. The silver shekel was in value a little more than half-a-crown. The ordinary price of a slave, therefore, was about £3 10s.: cp. Zechariah 11:12-13; Matthew 26:15. From the latter passage it will be seen that our Lord's life was reckoned of the same value as that of a slave.

33-c. Exodus 22:15. Law of Compensation for Injury to Property.

34. The dead beast shall be his] It is assumed that he has paid the full value of the live animal.

22 Chapter 22 

Verses 1-31

The Book of the Covenant (continued)
1. Four sheep] The larger compensation required in the case of the ox is probably due to the fact that it is an animal used for labour, and of proportionately higher value, therefore, than a sheep: cp. 2 Samuel 12:6. 

2. Breaking up] RV 'breaking in.' 

3. If the sun be risen upon him] i.e. if the housebreaking be committed in daylight. The nocturnal burglar is more dangerous and cannot be so easily detected. In a case of daylight robbery it is less necessary to resort to extreme measures for defence. In English law a similar distinction is made between housebreaking by night and by day.

5. Of the best of his own field] This is a case of wilful damage. In the next v. the damage is accidental, such as might result from the burning of weeds or thorns, in which case an exact equivalent only is required.

7. Deliver unto his neighbour] This practice was common in days when there were no banks. Otherwise, treasure might be buried in a field: cp. Matthew 13:44. 

8. Unto the judges] RV 'unto God.' See on Exodus 21:6. 

11. Oath of the Lord] an oath invoking Jehovah as witness. On the solemn nature of such oaths, cp. Exodus 20:7.

13. Let him bring it] i.e. what remains of it, in order to show the cause of the injury.

15. It came for his (i.e. 'its'; see on Leviticus 25:5) hire] RM 'it is reckoned in its hire.' The owner is understood to have taken the risk of injury into account in fixing the price of hire.

16-31. Miscellaneous Laws.

16, 17. Endow her] RV rightly, 'pay a dowry for her': e.g. to her father. The dowry was not the portion brought by the wife into the husband's house, but the price paid by the bridegroom to the father or brothers of the bride, by way, it would seem, of compensation to the bride's family for the loss of her services: cp. Genesis 34:12, also Genesis 29:18. Seeing that among the Hebrews, as among the Arabs at the present day, a woman who has been unchaste has almost no chance of marriage, the seducer, it is here enacted, must marry her, or, if the father object, make good the dowry. In Deuteronomy 22:29 the dowry is fixed at fifty shekels. The seduction of a betrothed damsel is punishable with death: see on Deuteronomy 22:28.

18. A witch] RV 'sorceress.' The word is the same as that in Exodus 7:11. Sorcery, or the pretended holding communication with evil spirits, is a form of idolatry or rebellion against Jehovah, and punished as such: see Exodus 22:20, and cp. Deuteronomy 18:10; Leviticus 19:26, Leviticus 19:31.

21. Cp. Leviticus 19:33, Leviticus 19:34. The Mosaic Law repeatedly emphasises the duty of kindly consideration of the weak and oppressed, the afflicted and the poor. God is the champion and the avenger of all such: cp. Psalms 146:7-9.

25. If thou lend money to any of my people that is poor by thee] RV 'to any of my people with thee that is poor': interest is forbidden on loans to a fellow Israelite, but is expressly allowed in dealing with a foreigner: see Deuteronomy 23:19-20, and cp. Leviticus 25:35. The loans referred to here are loans without interest. The Israelites are commanded to help the poor by giving them free loans, the wisest form of charity. Commercial loans, for trading purposes, are not contemplated at all, and were in all probability unknown among the Israelites in early times and in a primitive state of society.

26. While the taking of interest is forbidden, the taking of a pledge for repayment of a loan is sanctioned, and frequent reference is made in Scripture to the practice: see e.g. Amos 2:8; Job 22:6; Job 24:9; Deuteronomy 24:6. The outer garment of the Israelite (the simlah) is a kind of cloak or plaid about 4 ft. square, which may be used as a coverlet by night. In the case of a poor man this might be the only thing he could give as a pledge, in which case he is to be allowed the use of it each night: cp. Deuteronomy 24:12-13, and for a similar humane precept, Deuteronomy 24:6 of that chapter.

28. The gods] RV 'God.' RM 'judges' is also possible: see on Exodus 21:6. But cp. St. Peter's injunction (1 Peter 2:17).

29. The first of thy ripe fruits] RV 'the abundance of thy fruits,' etc.: see on Exodus 13:1-16. 

30. On the eighth day] The minimum age of a sacrificial animal is eight days. The animal must be in a fit condition, which it could hardly be during the first week: cp. Leviticus 22:27. The eighth day was also prescribed for the circumcision of children: see Genesis 17:12.

31. Holy men] See on Exodus 19:5-6, Exodus 19:10. The numerous regulations with regard to outward purity, of which one example is given here, were intended to be a symbol and a reminder of that purity of heart which God's people must exhibit. Torn of beasts] This prohibition rests on the general law that the blood, as the seat of life, belongs to God and must not be eaten. The flesh of such an animal would not be properly drained of blood: see on Exodus 21:28.

23 Chapter 23 

Verses 1-33

The Book of the Covenant (concluded)
1-19. Miscellaneous Laws.

1. Raise] RV 'take up,' i.e. give ear to. This is an extension of the ninth commandment: cp. the Arabic proverb, 'In wickedness the listener is the ally of the speaker.'

2. To decline after] RV 'to turn aside after.' 

3. Countenance] Give undue favour to. As judgment is to be without fear (Exodus 23:2), so is it to be without favour, whether of rich or poor: cp. Exodus 23:6.

4, 5. Thine enemy's ox] The Mosaic Law inculcates the duty of kindness to animals: see e.g. Exodus 20:10; Leviticus 22:27-28; Deuteronomy 22:6-7; Deuteronomy 25:4. In Deuteronomy 22:1-4 it is a friend's beast that is to be relieved. Here it is the beast of an enemy: cp. Matthew 5:43, Matthew 5:44.

8. Gift] A bribe in any form: see on Exodus 18:21.

10, 11. On the law of the Sabbatical Year, see on Leviticus 25:1-7. 

12. On the reason annexed to the fourth commandment, see on Exodus 20:10, Exodus 20:11.

14-17. The Three Great Annual Feasts are Passover and Unleavened Bread in the month of Abib, Feast of Weeks or Pentecost fifty days afterwards, and Feast of Booths or Tabernacles, here called Feast of Ingathering, at the end of the agricultural year: see on Leviticus 23:4-22, Leviticus 23:33-43. 

15. None shall appear before me empty] As these festivals are all commemorative of God's goodness they are to be celebrated with thankfulness and rejoicing. And in token of their gratitude the people are to present gifts and entertain the poor: cp. Deuteronomy 16:16-17; Nehemiah 8:10. The same principle underlies the custom of making offerings of money as a part of Christian worship. It is expressive of the worshipper's thankfulness for all the divine mercies, temporal and spiritual, of which he is the recipient, and must never be omitted. 

17. Three times in the year] These annual pilgrimages served to maintain a conscious unity of race and worship.

18. Leavened bread] see on Exodus 12:8. Fat, like blood, must not be eaten, but burnt upon the altar: see on Exodus 29:13.

19. Thou shalt not seethe, etc.] This prohibition may be intended to preserve the natural instinct of humanity: cp. Deuteronomy 22:6, Deuteronomy 22:7. But it more probably refers to a superstitious practice of using milk prepared in this way to sprinkle fields, as a charm against unfruitfulness: see Deuteronomy 14:21, where the prohibition is connected with the law of unclean meats. On account of this law, the Jews to this day abstain from mixing meat and milk in the same dish; nor will they partake of the one, except at a considerable interval after the other.

20-33. The Book of the Covenant closes with an exhortation in which a promise is made of God's presence, guidance, and help in overcoming their enemies, of wide dominion, and of material prosperity, on condition that they serve Jehovah alone and make no covenant with the heathen nations or their gods.

20. On the Angel of Jehovah, see on Exodus 3:2.

25. See on Exodus 20:12. 

28. Hornets] The hornet is a large and fierce kind of wasp. It is doubtful whether the promise here is to be understood literally or figuratively (cp. also Deuteronomy 7:20; Joshua 24:12). It seems to be taken literally in Wisdom of Solomon 12:8. But it is more probably a figurative way of describing the terror which would fall upon the nations on hearing of the victorious march of Jehovah's people: see the previous v. and Deuteronomy 2:25, and cp. Deuteronomy 1:44; Psalms 118:12; Isaiah 7:18. Or the 'hornets' may be intended to describe the Egyptians, who were frequently at war with the inhabitants of Canaan. Rameses III is known to have broken the power of the ancient kingdom of the Hittites, which would be about the time of the Israelites' sojourn in the wilderness, supposing the exodus to have taken place towards the end of the nineteenth dynasty.

29, 30. The book of Judges shows that the conquest of Canaan was effected gradually.

31. The sea of the Philistines] the Mediterranean; the river is the Euphrates. These bounds were reached in the reign of Solomon: see 1 Kings 4:21, and cp. Genesis 15:18; Deuteronomy 11:24.

32, 33. The commandment to expel the Canaanites and to destroy their idols and places of worship was only partially fulfilled, with the result that the evil influence of Canaanitish idolatry and immorality made itself felt over and over again in the history of Israel and was the cause of its final overthrow: see Joshua 16:10; Joshua 17:12-13; Judges 1:19, Judges 1:27-36; 1 Kings 11:1-10; 1 Kings 14:22-24; 2 Kings 12:3; 2 Kings 17:6-28. With this passage cp. Exodus 34:12-17; Numbers 33:50-56; Deuteronomy 7 and see on Numbers 25:16-18.

24 Chapter 24 

Verses 1-18

The Ratification of the Covenant
1. And he said] The first two vv. of this chapter are a continuation of the narrative from Exodus 20:21, which was interrupted by the insertion of the Book of the Covenant, originally a separate document. chapter Exodus 23:33 is continued in Exodus 24:3. Nadab, and Abihu] the two oldest sons of Aaron: see Exodus 6:23. Seventy of the elders] a selection from the heads of the tribes and families: see on Exodus 3:16. 

3. And Moses came and told the people] after he had ascended the mountain and received the 'words and the judgments 'contained in chapters Exodus 20:22 to Exodus 23:33 : cp. Exodus 21:1. 

4. And Moses wrote] see on Exodus 17:14. The altar symbolised the presence of Jehovah, the twelve pillars represented the twelve tribes of Israel. These pillars were single unhewn stones which were smeared with the blood of the sacrificial animal or with the oil of a vegetable offering: see on Genesis 28:18. The use of pillars is an evidence of the antiquity of the rite of sealing the covenant recorded here, as they were afterwards forbidden owing to their association with heathen worship: see Deuteronomy 16:22, and see on Exodus 34:13. 

5. See on Exodus 18:12. 

6. The sprinkling of the altar with half the blood and of the people with the other half (Exodus 24:8) signified that both parties, Jehovah and Israel, entered into fellowship and bound themselves by the terms of the covenant, the people promising obedience and Jehovah promising His help and blessing. See Exodus 23:23-31. In the New Covenant the blood of Christ takes the place of the blood of the sacrificial animal, and by faith in His sacrifice, Christians enter into communion with God: see Matthew 26:28; Hebrews 9:11-28; 1 Peter 1:2; 

8. Concerning all these words] RM 'upon all these conditions.' 

9-11. The ratification of the covenant is concluded with a sacrificial meal (Exodus 24:11), which usually followed the peace offering and symbolised the harmonious relationship existing between the offerers and God: see Leviticus 3. At this meal, which took place on the mount, the representatives of the people were vouchsafed a vision of God Himself, not as previously with terrorinspiring accompaniments of thunder, lightning, and smoke (Exodus 20:18-19), but in grace, mercy, and peace. The sight of God, otherwise fatal in its effects (see Exodus 33:20. and on Exodus 19:9), does not injure them. God does not smite them; on the contrary they are able to eat and drink in His presence, having entered into covenant relationship with Him (Exodus 24:11).

10. They saw the God of Israel] A very bold anthropomorphic way of describing the experience of these favoured persons, which the Gk. (LXX) Version, made many centuries later, avoids by translating 'they saw the place where God stood.' At the same time it is noticeable that the sacred writer evinces a great reserve in speaking of this vision of God. He makes no attempt to describe the appearance of God, only what was under His feet. Similarly Isaiah, who says that he too 'saw the Lord,' describes only the accompaniments of his vision (Isaiah 6): see Exodus 33:18-19, Exodus 33:23. In Deuteronomy 4:12; Moses is represented as reminding the people that they 'saw no similitude' of God at Horeb; and in John 1:18 (cp. John 5:37; John 6:46) we read that 'no man hath seen God at any time.' The apparent inconsistency between these passages and the present is to be accounted for on the principle of the progressiveness of revelation. Divine truth can only be communicated to men in the measure and in the manner in which they are able to receive it. In early times men were like children in regard to spiritual things, which therefore could only be apprehended by them under material forms of expression. The essential and permanent truth underlying the present representation is that the majesty and the will of the invisible God were brought vividly home to the minds of these men by means of the Moral Law, and that this Law was not a discovery by Moses but a thing revealed to him by God. Cp. what is said on anthropomorphisms in Intro, to Exodus, § 3.

A paved work of a sapphire stone] The ancients regarded the sky as a solid vaulted dome stretched over the earth: see on Genesis 1:6-8.

Body of heaven in his clearness] RV 'the very heaven for clearness.'

12. Moses receives another command to come up into the mount and receive the tables of the Law and other directions connected with the outward service of religion.

Tables of stone] From Deuteronomy 5:22 we learn that these contained the Ten Commandments, and the same is implied in chapter Exodus 34:28, which relates to the second tables, doubtless exact copies of the first which Moses broke. The other regulations which follow in Exodus 25, etc., seem to have been given orally. The words which I have written should perhaps follow tables of stone. The expression may be understood as indicating the immediate divine origin of the Law (cp. Exodus 31:18). 

13. Minister] servant, attendant; cp. Luke 4:20 RV Acts 13:5.

14. Said unto the elders] not merely the seventy spoken of in Exodus 24:1, but all the representatives of the people. They are to see that the camp is not removed from the plain during the absence of Moses. 

15. Moses went up] Joshua accompanied him part of the way, and seems to have awaited his return somewhere on the mountain side: see Exodus 32:17.

18. Forty days and forty nights] The later account adds that during this time he neither ate nor drank (Deuteronomy 9:9). On the number forty see on Exodus 2:21.

25 Chapter 25 

Verses 1-40

The Vessels of the Sanctuary
Chapters 25-31 are taken up with prescriptions regarding the Construction of a Tabernacle, i.e. a tent, to form the visible dwelling-place of Jehovah in the midst of His people, the place where He would meet them and receive their worship. The entire structure consisted of three parts. There was an outer Court, 100 cubits by 50, open to the sky, the sides of which were composed of curtains supported on pillars. The entrance was at the eastern end; inside, facing the door, was the altar of burnt offering, and behind that the brazen laver. Within this court and towards the western end was a covered tabernacle, divided by a hanging curtain into two chambers. The outer of these, called the Holy Place, contained the Table of Shewbread, the Candlestick, and the Altar of Incense. The Inner chamber, the Holy of Holies, or Most Holy Place, contained the Ark of the Covenant which supported the Mercy seat and the two golden Cherubim. The three parts, of which the entire structure was composed, were of increasing degrees of sanctity. Into the outer court came the worshippers when they brought their offerings. Into the Holy Place went the priests to perform their sacred offices; while into the Most Holy Place, which was the immediate Presence Chamber of Jehovah, went the high priest alone, and that only once a year on the great day of Atonement with special ceremonial. It has been questioned whether a tabernacle of this somewhat elaborate design and costly workmanship could have been erected by the Israelites in their present circumstances. This difficulty, however, has been exaggerated. In Egypt the Israelites were familiar with arts and manufactures, and they left Egypt with spoil of precious metals (Exodus 11:2; Exodus 12:35-36). Another difficulty has been discerned in the fact that no references to such an elaborate structure occur in the historical books previous to the time of Solomon. Some scholars accordingly hold that many of the details described here are of an ideal nature, the prescription of what ought to be rather than of what actually was carried out, 'the attempt of a devout and imaginative mind to give concrete embodiment to some of the loftiest and purest spiritual truths to be met with in the whole range of scripture.' This difficulty, like the other, is of a negative kind, and we should be careful not to over-estimate it. In any case, the symbolism underlying the construction of the tabernacle with its furniture and ritual is unmistakable. The costliness of the materials teaches the lesson that God is to be served with the best that man can give. The harmony and exact proportions of its parts are a reflection of the harmony and perfection of the divine natine. The increasing degrees of sanctity which characterise the Court, the Holy Place, and the Holy of Holies, emphasise the reverence due by man to Him whose dwelling is in the high and holy place, and who yet condescends in His grace to tabernacle with man and to accept his imperfect worship 1-9. Gifts of materials for the tabernacle. 2. 'God loveth a cheerful giver' (2 Corinthians 9:7). 

3. Brass] rather, 'bronze,' an alloy of copper and tin: see on Deuteronomy 8:9. 

4. Blue, etc.] the yarns of which the hangings were to be woven by the women: see Exodus 35:25; Exodus 39:1. 

5. Rams' skins dyed red] red leather made of sheep skins. Badgers' skins] RV 'sealskins,' RM 'porpoise-skins.' Shittim wood] RV 'acacia wood. 'The acacia (Heb. shittah, plur. shittim) is the characteristic tree of the Sinaitic peninsula. The wood is very durable and much used in furniture making. 

7. On the ephod see Exodus 28:6.

8. That I may dwell among them] Strictly speaking, God cannot be said to dwell in one place more than in another. But as men realise His presence most vividly when they are consciously engaged in His worship, the place of worship becomes in a special sense a 'meeting-place 'with God (see Exodus 25:22) and a 'house, or dwelling-place, of God': cp. Genesis 28:17. The expression is anthropomorphic at the best, and is felt to be inadequate as the spiritual nature of God is more fully realised: see John 4:20-24. In later times Jewish writers avoided saying that 'God dwells 'in any place, even in heaven itself. They said that He 'makes His Shekinah to dwell' there. The 'Shekinah' is the manifestation of God, especially in the bright cloud (see Exodus 40:34-35). The word is connected with the Heb. word for dwelling (mishkan) used in the next verse.

9. Pattern] This does not imply any visible or material model. It expresses the fact that Moses, during his long retirement with God on the mount, was divinely directed as to the most fitting way in which God might be worshipped. This inspiration does not exclude the exercise of the natural faculties, but presupposes them as the basis on which it may operate: see on Exodus 31:4. Hor does it exclude the appropriation, under divine sanction, of ideas suggested by certain features in the ritual of other nations with which Moses was already acquainted. See Intro, to Exodus, § 2, near the end.

Tabernacle] lit. 'dwelling.' Here it seems to denote the entire fabric. The name is applied in particular to the sacred tent, standing in the midst of the court: see Exodus 26:1.

10-22. The Ark of the Testimony.

10. Ark] i.e. a chest or coffer. A cubit is about 18 in. Such sacred arks were well known to the Egyptians and Assyrians. They contained some image of the deity worshipped, and were carried with great pomp in processions at national festivals. It is significant of the spiritual nature of the Hebrew religion that the ark made by Moses contained no image, but instead a copy of the Moral Law. After the conquest of Canaan the ark remained for a long time at Shiloh (Joshua 18:1; 1 Samuel 3:3), and was at last brought by David to his capital at Jerusalem (2 Samuel 6; 1 Chronicles 13). Solomon placed it in the temple which he built (1 Kings 8:1), after which there is no further record of it. It may have been carried off by Shishak to Egypt (1 Kings 14:26) or by Nebuchadnezzar to Babylon (2 Kings 25:8-17). There seems to have been no ark in the second temple.

11. Crown] i.e. a 'rim' or 'moulding' which projected above the top edge of the ark to keep the 'mercy seat' in its place. 

16. Testimony] see on Exodus 16:34. 

17. Mercy seat] RM 'covering.' This is not to be regarded as a mere lid or covering of the ark, but has an independent significance. It is the golden throne of God where the people's sins are 'covered,' i.e. expiated or forgiven: see on Leviticus 1:4.

18. Two cherubims] 'Cherubim' is the Heb. plural of 'cherub.' The exact form of these cherubim is doubtful. Some suppose they were winged bulls such as are represented on Assyrian monuments as guardian spirits at the doors of temples or houses: cp. Genesis 3:24. Others take them to be of human form. They figure very often in Hebrew sacred art. They were introduced into the pattern of the curtain which screened off the Holy of Holies (Exodus 26:31). In Jewish thought the cherubim occupy the highest rank among the angels of heaven, and are the bearers or upholders of the throne of Jehovah, who is accordingly said to sit upon or between the cherubim (2 Kings 19:15; Psalms 18:10; Psalms 80:1; Psalms 99:1). In Ezekiel 10 the cherubim are identified with the four living creatures of Exodus 1 (see Ezekiel 10:20 and cp. Revelation 4:6). The figures of the cherubim upon the mercy seat were of course small; those in Solomon's temple were of colossal dimensions (2 Chronicles 3:10-13). 

19. of the mercy seat] RV 'of one piece with the mercyseat.' 

20. Toward the mercy seat shall the faces.. be] This is probably what is alluded to in 1 Peter 1:12. 

22. I will meet with thee] Hence the tabernacle is called the 'tent of meeting,' i.e. the place where Jehovah meets with Moses and Israel, not the place where worshippers assemble, as the AV rendering 'tabernacle of the congregation' seems to imply: see Exodus 29:42-43; Exodus 33:7.

23-30. The Table of Shewbread.

The ark alone stood in the innermost chamber. The table here described, on which lay twelve loaves (see on Exodus 25:30), stood in the second chamber, the Holy Place. On the Arch of Titus, still standing in Rome, there are sculptured the Table of Shewbread and the Golden Candlestick which the Emperor Titus carried off from the Temple, of Herod after the destruction of Jerusalem in the year 70 a.d. These were not the original table and candlestick, but were no doubt exact copies of them.

25. Border] The representation of the table on the Arch of Titus referred to above shows a narrow rail running round the table about halfway down the legs, keeping them in position. This is probably what is meant here by the 'border.' 

27. Over against] RV 'close by.' The rings would be nearly halfway down the legs. 

29. The dishes were the plates on which the loaves were brought to the table; the spoons were small vessels to hold the incense which was laid upon the bread (Leviticus 24:7); the covers (RV 'flagons') and bowls held the wine of the drink offering which accompanied every meal offering. For to cover withal read with RV 'to pour out withal.' 

30. Shewbread] lit. 'bread of the presence,' BM 'Presence-bread.' This consisted of twelve loaves of unleavened bread, which were laid upon the table, in the presence of God, and changed every sabbath day. It was a kind of thank-offering, expressive of man's constant indebtedness to God for his daily bread: see on Leviticus 24:5-9.

31-40. The Golden Candlestick.

This also stood in the Holy Place. Being made of pure gold, it is called the 'pure candlestick' in Exodus 31:8, etc. It was really a lampstand. From a central shaft three curved arms sprang on each side, one above the other, rising to the same height as it. On each of these seven supports rested a lamp, in shape like a bowl or saucer. The shaft and the arms were ornamented with representations of almond buds and blossoms, introduced three times into each arm and four times into the shaft (Exodus 25:34).

31. Bowls] (RV 'cups') are the open leaves surmounting the knops or 'calyx 'of the flower. The topmost bowl held the lamp. On the oil, see on Exodus 27:20-21,; and cp. Leviticus 24:1-4; Numbers 8:1-4.

Shall be of the same] RV 'of one piece with it': so in Exodus 25:35, Exodus 25:36.

33. Candlestick] the central shaft, which may have had in all seven knops.

37. The lampstand stood on the south side of the Holy Place with its arms parallel to the wall. On these the lamps, in the form of ovalshaped saucers, were placed crosswise with their nozzles pointing northwards, so that they cast their light over against the lampstand, i.e. on the space in front of it. 

38. The tongs are the snuffers; the snuffdishes are for receiving and removing the pieces of charred wick. 

39. A talent of gold is estimated at about £6,000 of our money: see on Exodus 38:24.

26 Chapter 26 

Verses 1-37

The Tabernacle Proper
This, which in the Hebrew is called 'the dwelling' (see on Exodus 25:9), consists of an oblong tent, 30 cubits long, 10 broad, and 10 high, and stands within the 'court of the tabernacle' (Exodus 27:9 -f.). It is formed of a frame of open woodwork, over which are spread four layers of coverings, the undermost being of linen embroidered with figures of cherubim, the second of goathair cloth, the third of ramskin, and the outermost of sealskin. Internally, therefore, the tabernacle had the appearance of rows of panels enclosing a pattern of cherubim. The tabernacle was divided into two chambers by means of a veil suspended from the roof at a distance of 10 cubits from the back wall. The innermost chamber, or Holy of Holies, was therefore in shape a perfect cube of 10 cubits in the side. The roof, of which nothing is said, is best understood as flat. At the time of the conquest and settlement in Canaan, we hear of a tabernacle being set up at Shiloh, where it seems to have remained during the time of the Judges (Joshua 18:1; Judges 21:19; 1 Samuel 1:3). In the time of David it seems to have been at Nob (1 Samuel 21:1), and afterwards at Gibeon (1 Chronicles 21:29), where it was at the beginning of Solomon's reign (2 Chronicles 1:13). After the building of Solomon's temple we hear no more of it, its furniture being then transferred to the more permanent building.

1-14. The Coverings.

1-6. The undermost covering. This is of linen ornamented with cherubim of 'cunning work,' i.e. of tapestry or embroidery. Ten pieces of material, each 28 × 4 cubits, are sewn together in two sets of five (Exodus 26:3), which are then joined at their edges by means of loops and golden 'taches,' i.e. clasps (Exodus 26:4-6), to form one large covering 40 cubits long and 28 wide. Of this length, 30 cubits are taken up with the roof, leaving 10 cubits to hang down the back. The front is left open, to be afterwards closed with a separate hanging (Exodus 26:36). Of the breadth, 10 cubits form the roof, leaving 18 to hang down and form the two sides. The covering, it will be observed, does not reach the ground at the sides, but this is not necessary, as there is a base running all round supporting the wooden frame (Exodus 26:19). 

7-13. The second covering. This is of goathair and is spread over the first. By joining eleven pieces, each 30 × 4 cubits, a covering is obtained 44 cubits long and 30 wide. The ampler width allows this covering to reach the ground at the sides. The extra length of 4 cubits is partly taken up by doubling back the edge a distance of 2 cubits, leaving 2 cubits the distribution of which is not clear (Exodus 26:12-13). 

14. The outer coverings. Over the goathair covering are spread two others, one of red leather made of ramskin, and the other, the outermost, of sealskin: see on Exodus 25:5. The purpose of these opaque and heavy curtains is to exclude the light.

15-30. The wooden framework supporting the coverings.

15. The boards, as they are here called, are not solid, as then they would have been very heavy, and the cherubim embroidered upon the inner covering would not have been visible at all. It is best, with Professor Kennedy, to take them to be open frames consisting of two uprights connected with cross rails. These frames are 10 cubits in height and 1½ in width, and are kept upright by being let down with tenons and mortises into sockets (Exodus 26:19), which rest side by side upon the ground, and form a continuous base or plinth all round. Rigidity is secured by means of long bars running round the structure (Exodus 26:26). 18. The length of the side being 30 cubits, twenty frames are required for each side. 

22. Sides] RV 'hinder part': the W. end is meant. The tabernacle is 10 cubits in width, measured from curtain to curtain. As only six frames, amounting to 9 cubits, are required for the end, it would appear that 1 cubit was taken up with the thickness of the side frames with their stiffening bars. The frames were probably 6 in. deep and the bars 3 in.

23, 24. The exact meaning of these vv. is obscure, but they suggest that the two corners of the back wall were strengthened by means of an extra frame in the form of a sloping buttress. In Exodus 26:24 read with RV, 'they shall be double beneath, and in like manner they shall be entire unto the top thereof unto one (or, the first) ring.' The foot of the additional frame would be set back a little, giving the appearance of being 'double beneath,' and the frame would slope in to the top of the upright, where it would be fastened to it.

25 Eight boards] i.e. six upright and two extra for the sloping buttresses.

26-28. In order to give rigidity to the upright frames five bars are run along the three sides of the tabernacle through rings attached to the frames. The middle bar runs from end to end; the others, it is implied, do not (Exodus 26:28).

27. The two sides westward] RV 'the hinder part westward,' as in Exodus 26:22.

31-33. The dividing veil. This is of the same material as the inner covering, linen tapestry, embroidered with cherubim, and is supported upon four pillars at a distance of 10 cubits from the back wall or 20 cubits from the entrance (see on Exodus 26:33). It screens off the Most Holy Place.

33. Under the taches] under the joining of the covering forming the roof which was at a distance equal to five widths of the material counting from the entrance: see on Exodus 26:1-6.

36. The hanging curtain forming the door, RV 'the screen.' This closes the tabernacle on the E. side, and is supported by five pillars dividing the entrance into four equal spaces.
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Verses 1-21

The Altar of Burnt Offering. The Court of the Tabernacle. The Oil for the Lamps
1-8. Altar of Burnt Offering.

This is a hollow chest of acacia wood overlaid with bronze, and stands within the court, midway between the outer entrance and the door of the tabernacle.

1. The approximate size of the altar is 7½ ft. square and 4½ ft. high: see on Exodus 20:26.

2 The horns] The form and significance of these horns are doubtful. They were very important, and seem to have been regarded as the most sacred part of the altar (cp. Amos 3:14). The blood of sin offerings was smeared upon them (Leviticus 4:18), and this was done also at the consecration of the priests (Exodus 29:12; Leviticus 8:15). Criminals clung to them as an asylum (1 Kings 1:50; 1 Kings 2:28). Whether sacrificial victims were bound to them is doubtful, as the text is corrupt in the only passage where this practice seems to be alluded to (Psalms 118:27). It has been suggested that the horns of the altar have some connexion with the worship of Jehovah in the form of a bull: cp. Exodus 32:4; Of the same] RV 'of one piece with it.'

4. A grate] The position and purpose of this grating are not clear. It may have been a grating suspended by rings inside the altar, allowing the ashes, blood, and fat of the victims to drain off into the earth with which in all probability the hollow altar was filled. Or it may have been intended to carry the fire, or the victims over the fire. Some take it to be a piece of ornamental open-work extending downwards on each side, from the ledge to the ground, or the ledge itself: see on Exodus 27:5.

5. Compass of the altar] RV 'ledge round the altar.' This seems to have been a kind of projecting step or narrow platform running round the altar halfway up, on which the officiating priests stood.

9-19. Court of the Tabernacle.

This is a sacred enclosure, open to the sky, surrounding the tabernacle, formed of a fence of linen curtains 5 cubits in height suspended on pillars of bronze. In form it is an oblong 100 cubits by 50. The Court is open to all worshippers. 

10. Fillets] Probably rods connecting the pillars with each other.

14. The hangings of one side] The entrance is in the middle of the E. side and is 20 cubits wide, leaving 15 cubits at each side of it. 

19. Pins] Tent pegs.

20, 21. The Oil for the Lamps.

20. Pure olive oil beaten RV] Oil extracted by beating olives in a mortar without heat. It is the purest kind of oil. To burn always] As there was no window in the tabernacle it is probable, though nowhere asserted, that the lights burned day and night: cp. Leviticus 24:1-4; Numbers 8:1-4.

21. Tabernacle of the congregation] RV 'tent of meeting' So always; see on Exodus 25:22. Before the testimony] see on Exodus 16:34. Order it from evening to morning] This may mean that the lamps were trimmed evening and morning: see on the preceding v.
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Verses 1-43

The Priestly Garments
1. All Israel is a 'kingdom of priests' (see on Exodus 19:6), but for the special service of the sanetuary Aaron and his descendants are selected and solemnly consecrated: see Leviticus 8, 9. Nadab and Abihu died (Leviticus 10) and the priesthood was continued in the descendants of Eleazar and Ithamar: see 1 Chronicles 24:1-6, and on Numbers 25:12.

2. Holy garments] The garments are holy because they are specially set apart and consecrated for use in the sanctuary. 

3. Whom I have filled with the spirit of wisdom] God is the source not only of all spiritual grace, but of every intellectual faculty and artistic gift: cp. Isaiah 28:23-29; James 1:17, and see on Exodus 31:4
6-12. The Ephod.

This is a kind of waistcoat, made of variegated material, supported by straps passing over the shoulders and bound round the waist with a girdle. On each of the shoulder-straps is an onyx stone engraved with the names of six tribes of Israel. On the front of the ephod and attached to it by means of gold chains and rings is a pouch called the 'breastplate '(Exodus 28:15.).

6. The gold was in the form of threads worked into the pattern; see on Exodus 39:3. Cunning work is again embroidery as in Exodus 26:1. 

8. Cunous girdle] RV 'cunningly woven band': i.e. embroidered.

9-12. The engraving of gems was an art well known to the Egyptians. The names were those of the twelve tribes. In Exodus 28:12 the stones are called stones of memorial unto the children of Israel. The high priest wore these stones when he ministered before the Lord, as the representative of the people. They served as a kind of visible supplication of His gracious remembrance. 

13. Ouches] The word, which is properly 'nouche,' means a rosette or button of gold filigree in which the stone is set.

14. The chains are for attaching the breastplate to the ephod: see Exodus 28:22-25.

15-30. The breastplate] This is really a pouch, one span, or half a cubit, square, made of the same material as the ephod, and ornamented on the outside with twelve jewels set in four rows, each stone being engraved with the name of a tribe. The pouch is intended to hold the Urim and Thummim, by means of which God's judgments are declared (see on Exodus 28:30), and is therefore here called the breast-plate of judgment.

16. Doubled] so as to form a pouch.

17-21. It is not easy to identify the stones mentioned in this and the following vv., the meaning of the Hebrew words being doubtful. The stones in the first row are probably a red jasper, a yellowish green serpentine, and an emerald. In the second row a red garnet, a lapis lazuli, and an onyx. In the third row a yellow agate, a black and white agate, and an amethyst. In the fourth row a yellow jasper, a beryl, and a dark green jasper. With this list of stones may be compared that in Ezekiel 28:13, and that in Revelation 21:19-20 (the foundations of the walls of the heavenly Jerusalem).

22. Chains at the ends of wreathen work] RV 'chains like cords, of wreathen work.'

30. The Urim and the Thummim] The literal meaning of these words is given in RM, 'the Lights and the Perfections.' The Urim and Thummim are nowhere described, but there can be no doubt that they were material objects, as they are said to be put in the breastplate, which was a pocket: cp. also Leviticus 8:8. From 1 Samuel 28:6 we learn that the Urim (and Thummim) served as one of three ways by means of which the divine will might be ascertained: cp. Numbers 27:21. In all probability they were two images or jewels, engraved with distinguishing characters, used in casting lots. In this connexion 1 Samuel 14:38-42 is instructive. 1 Samuel 14:41 in our Hebrew text there is evidently mutilated. The Gk. and Lat. versions read, 'If the iniquity be in me or Jonathan my son, give Urim; and if the iniquity be in the people, give Thummim.' On the casting of lots see on Numbers 26:55, and cp. Leviticus 16:8; 1 Samuel 23:9-12; 1 Samuel 30:7-8; Acts 1:26.

31. The robe of the ephod] This is a frock or cassock, woven entirely of blue, without sleeves, drawn over the head, and worn under the ephod. Its chief characteristic is a row of golden bells attached to the skirt which sounded when the high priest moved, and enabled the people to follow him with their thoughts and prayers when he went into the Holy Place as their representative before God.

32. Habergeon] A sleeveless jacket.

33. Hem] RV 'skirts.' The pomegranate is a tree with a fruit like an apple, with a juicy pulp and full of seeds (hence the name, which means grained or seeded apple), extensively cultivated and highly prized in the East. The Heb. name is rimmon, which enters into many place-names. The pomegranates here are embroidered on the skirt of the robe. The bells are hung upon it.

35. His sound] i.e. its sound: see on Leviticus 25:5. That he die not] To enter God's presence carelessly is profanation and punishable with death.

36-38. The mitre] This is made of fine linen, and is in the form of a turban. Fastened in front of it is a plate of pure gold with the inscription Holiness to the lord
(RV 'Holy to the Lord').

38. The iniquity of the holy things] The 'holy things' are the offerings of the people. As no offerings are ever worthy of God, their acceptance by Him is an act of grace. The high priest, when he enters the divine presence in the manner prescribed by God Himself, 'bears the iniquity of the holy things,' which are accepted in spite of the unworthiness necessarily attaching to them. For the lofty ideal of the sanctification, not only of what is used in divine service in the narrower sense of the term, but in every department of what is called secular life, see Zechariah 14:20, Zechariah 14:21.

39. The coat is different from the robe (see Exodus 29:5). It is an undergarment or shirt of fine linen fastened with an embroidered girdle.

40. Bonnets] RV 'headtires': close fitting caps, probably of a different shape from the turban of the high priest. 

41. Anoint them] see on Exodus 29:7. Consecrate] lit. 'fill the hand.' The expression probably refers to some symbolic action indicating the giving of authority at a ceremony of installation to a sacred office: cp. Exodus 29:24.
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Verses 1-46

The Consecration of the Priesthood
Cp. Leviticus 8, 9. The form of consecration consists of four things, (1) ablution (Exodus 29:4), (2) investiture with the holy garments (Exodus 29:5-9), (3) anointing with holy oil (Exodus 29:7), and (4) offering of sacrifices (Exodus 29:10).

1. Without blemish] see on Exodus 12:5.

2. Unleavened bread] see on Exodus 12:8. Tempered] RV 'mingled.' Oil is a common ingredient of cakes in the East: see e.g. 1 Kings 17:12, and cp. Leviticus 2:5, Leviticus 2:6.

4. Wash them with water] A symbolic action representing the need of inward purity in those who approach God. Washing is frequently enjoined as an act of ceremonial purification: see e.g. Exodus 30:17-21; Leviticus 11:25; Leviticus 14:8; Leviticus 15:18, etc., and cp. Mark 7:3, Mark 7:4. The symbol is retained in Christian baptism: cp. 1 Peter 3:21.

6. Holy crown] the golden plate with the sacred inscription: see Exodus 28:36.

7. Anointing oil] This oil was specially prepared: see Exodus 30:23-25, Anointing with oil is an act symbolising a special consecration to the service of God. Jacob anointed the stone at Beth-el with oil (Genesis 28:18 cp. Exodus 31:13; Exodus 35:14), and the tabernacle and its furniture were also anointed (see Exodus 30:26-29; Leviticus 8:10-11). Priests were consecrated by anointing (as here) and also kings (see 1 Samuel 10:1; 1 Samuel 16:13; 2 Kings 11:12), who are accordingly called the 'Lord's anointed '(1 Samuel 26:11; 2 Samuel 1:14; Psalms 2:2; Psalms 89:38-39). The Hebrew word for 'anoint' is mashach, whence is derived the word Messiah, which is used figuratively to describe one who is consecrated by God for a special purpose: cp. e.g. Isaiah 45:1. In a unique sense it denotes the Messiah or Christ, the latter word being the Greek equivalent of the Hebrew term: see Isaiah 61:1; Luke 4:18. In NT. Christians are called the anointed of God, as having received the unction of the Holy Spirit: see 2 Corinthians 1:21; 1 John 2:20, 1 John 2:27.

10-37. The sacrifices of Consecration.

These signify the self-surrender to God of those on whose behalf they are presented, symbolised by the laying of the hands upon the head of the victim and its subsequent slaughter: see on Leviticus 1:4. 

10. The bullock] is for a sin offering on behalf of Aaron and his sons. For the significance of this sacrifice see Leviticus 4:11, Leviticus 4:12. Cp. Leviticus 4:7. Upon the horns of the altar] see on Exodus 27:2.

13. The internal fat, like the blood, is regarded as the seat of life, and must always be offered to God by burning upon the altar: see on Exodus 23:18 and Leviticus 3:3. The caul that is above the liver] RV 'caul upon the liver,' is the fatty covering of that organ. 

14. Shalt thou burn] see Leviticus 4:11-12, and on Leviticus 4:26.

15. One ram] one of the two already mentioned (Exodus 29:1), to be a whole burnt offering. It is entirely consumed upon the altar: see on Leviticus 1. 

17. Unto his pieces, and unto his head] RV 'with its pieces, and with its head.' The dismemberment of the victim is to secure its rapid consumption upon the altar.

18. A sweet savour] This phrase is frequently employed in connexion with sacrifices to indicate gracious acceptance on the part of God to whom they are offered: see e.g. Genesis 8:21, and cp. Exodus 5:21.

19. The other ram] called in Exodus 29:22 the ram of consecration, lit. 'of filling (the hand).' See on Exodus 28:41. Its blood is used to sprinkle Aaron and his sons and their garments; its most sacred parts are waved in their hands, and then burnt upon the altar; after which the flesh is boiled and eaten by them at a sacrificial feast. The ritual here resembles that of the peace offering, for which see on Leviticus 3.

20. This action symbolises the purificatioii and consecration of the bodily faculties to the service of God. A similar ceremony was performed at the cleansing of a leper: see Leviticus 14:14, Leviticus 14:17.

21. The head of Aaron is already anointed (Exodus 29:7), so that this sprinkling with blood and oil may refer only to the garments of himself and his sons. It is uncertain whether any save the high priest was anointed upon the head. In Leviticus 4:3, Leviticus 4:5, Leviticus 4:16; 'the anointed priest' is the high priest (cp. Leviticus 21:10). On the other hand, Exodus 28:41 enjoins the anointing of Aaron's sons, which, however, may refer to this second anointing.

22. The rump] RV rightly, 'the fat tail.' The tail of one species of the Syrian sheep is very long and broad, weighing sometimes from ten to fifteen pounds, and requiring to be supported on a little wheeled carriage. It is considered a great delicacy, its fat being used for cooking instead of butter.

23. The meal offering which usually accompanies a peace offering: see Leviticus 27:11-21.

24. Put all in the hands of Aaron] thus inducting him and his sons into the duties of their office. The 'waving' consisted in moving the offerings horizontally in the direction of the sanctuary, in token that they were first presented to God and then returned by Him to the officiating priests. This ceremony was performed at the presentation of a peace offering (Leviticus 7:28-34), of the first fruits of harvest (Leviticus 23:11-12), and of the two loaves at the Feast of Weeks (Leviticus 23:20), and also in connexion with the cleansing of a leper (Leviticus 14:12, Leviticus 14:24): see also on Numbers 8:21. 

26. It shall be thy part] The law of the wave offering prescribes that the breast should be assigned to the officiating priest; on this occasion to Moses: see Leviticus 7:28-34. After their consecration the ceremony is performed by the priests, who receive the breast. and right shoulder as their portion. See Exodus 29:27, Exodus 29:28. 

27. Heave offering] 'Heaving' and 'waving' seem to refer to the same ceremony of presenting the parts first to God.

29. Shall be his sons' after him] cp. Numbers 20:26. Here 'sons' is a general term signifying descendants. The priesthood was hereditary in the family of Aaron. 

30. Shall put them on seven days] see on Exodus 29:35.

31. The characteristic feature of the peace offering was the sacrificial meal partaken of by the offerers, expressive of their communion with God and one another: see on Leviticus 3. In the holy place] In the court before the door of the tent of meeting: see Leviticus 8:31.

33. Stranger] One not a priest, a layman: cp. Exodus 30:33; Leviticus 22:10; Numbers 1:51; Numbers 3:10 : see also on Exodus 12:19.

34. See on Exodus 12:10. 

35. The ceremony is to be repeated each day for seven days: cp. Leviticus 8:33, and for the fulfilment of the injunction, Leviticus 8:9. 

36. When thou hast made] RV 'when thou makest,' or, rather, 'by thy making. 'The altar was consecrated by anointing: see Leviticus 8:10-11, and see on Leviticus 8:7.

37. Shall be holy] see on Leviticus 2:3.

38-42. The Daily Sacrifice. Every morning and evening a lamb is to be offered as a burnt offering on behalf of the whole community as an act of public worship: see on Leviticus 1. It is accompanied with a meal offering and a drink offering, which are sacrifices of thanksgiving. It was offered regularly from the time of its institution down to the destruction of Jerusalem, except for a short period (168-165 b.c.) during the wars of the Maccabees.

40. Tenth deal] tenth part of an ephah: see on Exodus 16:16. A hin is about a gallon and a half. 

41. Meat offering] RV 'meal offering': see Leviticus 2. 

42. Tabernacle of the congregation] RV 'tent of meeting' see on Exodus 25:22. 

43. Sanctified by my glory] see Exodus 40:34, and on Exodus 3:2; Exodus 16:10.
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Verses 1-38

The Altar of Incense. The Ransom Money. The Laver. The Anointing Oil. The Incense
1-10. The Altar of Incense. The use of incense in worship was probably due to the worshipper's desire to honour God by offering to Him what he enjoys himself. 'Ointment and perfume rejoice the heart' (Proverbs 27:9). It served also to counteract the strong smell of burning flesh, and was therefore usually presented as an accompaniment of sacrifice, and offered either in censers (Leviticus 10:1; Leviticus 16:12; Numbers 16:17), or on an altar erected for the purpose, as here. In Scripture incense is an emblem of prayer, probably because its smoke ascends to the clouds, where God is supposed to dwell: see e.g. Psalms 141:2; Revelation 5:8; Revelation 8:3. The existence of this altar of incense at the time of Moses has been disputed. In about one hundred places mention is made of 'the altar' as if there was only one, that of burnt offering; no mention is made of an altar of incense in Leviticus 16, where it might have been expected; it is not alluded to among the furniture of Solomon's temple; and the directions given here for its construetion would have stood more naturally in Exodus 25 or 26, where the omission is somewhat strange. It is accordingly supposed that this passage, and others where an altar of incense is spoken of, are of later date: see on Exodus 30:6. Indeed, the whole of Exodus 30, 31 is believed by some to be a later addition. Observe the solemn conclusion at the end of Exodus 29.

2. On the horns, see on Exodus 27:2. Of the same] see on Exodus 25:31.

3. Pure gold] Hence this altar is called 'the golden altar' (Exodus 39:38; Exodus 40:26; Numbers 4:11; Hebrews 9:4; RM, etc.), to distinguish it from the altar of burnt offering, which is called the 'brazen altar' (Exodus 39:39). Crown] i.e. rim or moulding, as in Exodus 25:11.

6. Before the vail] This means outside the veil and, therefore, in the Holy Place, not in the Holy of Holies, where it would be inaccessible save once a year, when the High Priest entered on the Day of Atonement (Leviticus 16): see on Exodus 40:5. In Hebrews 9:4, however, it is said to have stood within the Holy of Holies. There seems to have been some doubt, therefore, as to its position in the tabernacle, a fact which is reflected in the construction of this v., which is overloaded and apparently self-contradictory. The altar is before the veil, and it is also before the mercy seat. The LXX omits the words 'before the mercy seat.. testimony.' This confusion corroborates the view that this altar did not belong to the original furniture of the tabernacle: see on Exodus 30:1-10.

9. Strange incense] i.e. incense prepared differently from that prescribed in Exodus 30:34-38 : see on Leviticus 10:1. Meat offering] RV 'meal offering': see on Leviticus 2. 

10. Make atonement upon it] RV 'for it.' Owing to the imperfection of all human worship, the altar itself needs to be cleansed with a special rite: see on Exodus 28:38; Exodus 29:36. The reference here is to the ceremonial of the yearly Day of Atonement, for which see Leviticus 16. Most holy] see on Leviticus 2:3.

11-16. The Ransom Money. It is here enacted that, when a census is taken, every person above the age of twenty shall pay half a shekel as his ransom. At the time of a census the people would be impressed with the great privilege of membership in God's chosen nation, and at the same time with their unworthiness to be reckoned in a 'kingdom of priests': see on Exodus 19:5, Exodus 19:6. This need of atonement underlies the payment of a money ransom, which is here called a 'ransom, or atonement, for your souls.' It is to be distinguished from the money given as a redemption for the firstborn, for which see Exodus 13:13. For the use made of the ransom money, see Exodus 38:25-28.

12. When thou takest the sum] A census of the people was probably in contemplation at this time, and was made twice during the forty years' sojourn in the wilderness: see Numbers 1, 26. Whether it was done regularly does not appear. In time the half shekel became an annual tax devoted to the maintenance of the public sacrifices in the Temple: see e.g. Matthew 17:24. Plague] as the result of disobedience. 

13. Half a shekel] A silver shekel was equal to fully half-a-crown. The shekel of the sanctuary seems to have been a standard weight, and was probably preserved by the priests in the sanctuary.

14. Twenty was the age when liability to military service began (Numbers 1:3). 

15. All give alike, for it is a ransom for the soul or life, and all souls are equal in the sight of God. 

16. For the service of the tabernacle] see Exodus 38:25-28.

17-21. The Laver. This was of bronze (see on Exodus 25:3), and stood in the court of the tabernacle between the altar of burnt offering and the door of the sanctuary, and held the water required for the ablutions of the priests (Exodus 30:19-21 see on Exodus 29:4). According to Exodus 38:8 it was made of the mirrors of the serving women: see on Numbers 4:11. Solomon's Temple had ten lavers (1 Kings 7:24-43).

22-33. The Holy Anointing Oil.

23. Calamus] The word means 'reed' or 'cane.' Several species of aromatic reed are known in the East. 

24. Cassia] a kind of cinnamon of a very pungent flavour. An hin] about a gallon and a half. 

25. Apothecary] RV 'perfumer.' In the warm East ointments and perfumes are greatly employed as cosmetics, and the art of preparing these is carried to a high degree of perfection. Among the Jews there was a guild of perfumers in later times. 

29. Most holy] see on Leviticus 2:3.

32. Upon man's flesh shall it not be poured] It must be reserved for the priests, and not used as an ordinary unguent: see Exodus 30:33.

33. Stranger] one who is not a priest, as in Exodus 29:33. Cutoff] see on Exodus 12:15.

34-38. The Incense.

34. Stacte] a kind of gum, probably myrrh. Onycha] part of the shell of a shell fish. It burns with a pungent odour. Galbanum] a gum resin. Frankincense] a fragrant gum obtained by slitting the bark of an Indian tree, which was also to be found in ancient times in Arabia: see e.g. Isaiah 60:6; Ezekiel 27:22. The substance called in modern times 'common frankincense' is obtained largely from fir trees. The English word means 'pure incense.'

35. RV 'and thou shalt make of it incense, a perfume after the art of the perfumer, seasoned with salt, pure and holy.' Salt, as preventing corruption, is the symbol of purity and durability; it was used with all sacrifices both animal and vegetable: see Leviticus 2:13; Ezra 6:9; Ezekiel 43:24; Mark 9:49. Among the Arabs salt is the emblem of fidelity and lasting friendship. To have 'eaten salt' with a person, and so partaken of his hospitality, is equivalent to a pledge of mutual and indissoluble amity. Hence in OT. a 'covenant of salt' is one that cannot be broken: see Leviticus 2:13; Numbers 18:19; 2 Chronicles 13:5, and cp. Ezra 4:14 (AM) and Mark 9:50.

37. This particular compound is not to be used for any profane purpose: cp. the similar direction in the case of the holy anointing oil (Exodus 30:32-33).
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Verses 1-18

The Appointment of Bezaleel and Aholiab. The Keeping of the Sabbath
2. By name] indicating a very special call: cp. Exodus 33:12; Isaiah 43:1; Isaiah 45:1, Isaiah 45:3-4; John 10:3. Bezaleel] RV 'Bezalel': see 1 Chronicles 2:18-20. For the identification of the grandfather of Bezaleel with the Hur of Exodus 17:10 there is nothing beyond the similarity of names. 

3. See on Exodus 28:3. 

4. To devise cunning works] Divine inspiration does not reduce man to a mere machine or passive instrument. It is compatible with originality of invention. This applies not only to the mechanical arts as here, but also to intellectual gifts. It heightens and purifies, but does not supersede the normal faculties. Observe that 'cunning' is used here in its etymological sense of 'knowing 'or 'skilful.' See Psalms 137:5
10. Cloths of service] RV 'finely wrought garments,' a general term including what follows: see Exodus 39:1, Exodus 39:41.

12-17. The reason why the injunction to observe the sabbath is repeated here and again in Exodus 35:1-3 before the account of the carrying out of the preceding instructions is probably the close connexion of the worship of the tabernacle with the observance of the day of rest.

13. A sign] Like circumcision the sabbath is a sign or sacrament marking the covenant relation between Jehovah and His people. Cp. for circumcision Genesis 17:11; Romans 4:11, and for the sabbath Ezekiel 20:12; Isaiah 56:4, Isaiah 56:6. Ancient profane writers frequently refer to these two things as the distinguishing characteristics of a Jew.

14. Shall be put to death.. shall be cut off] The two expressions are not always synonymous; see on Exodus 12:15.

18. Two tables of testimony] cp. Exodus 16:34; Exodus 25:16. Written with the finger of God] see on Exodus 24:12.

32 Chapter 32 

Verses 1-35

The Idolatry of the People
1-6. The historical narrative is here resumed from Exodus 24:18. Becoming impatient at the prolonged absence of Moses on the mount (forty days, Exodus 24:18), and despairing of his return, the people prevail upon Aaron to make a god to go before them. From the earrings of the men and women he accordingly makes a golden bull, to which divine honours are paid.

1. Unto Aaron] Aaron and Hur had been left in charge by Moses; see Exodus 24:14. Make us gods] RM 'a god.' The Hebrew word for God has a plural form. In making this demand it is doubtful whether the people intended to abandon the worship of Jehovah altogether, or wished simply to have a visible representation of Him, in other words, whether their sin was a breach of the first commandment of the Decalogue or the second. The words of Aaron in Exodus 32:4-5 seem to indicate that he at least regarded the golden bull as an image of the true God; but in Exodus 32:8 the people are charged with deserting Jehovah for another god. The one sin naturally leads to the other. The worship of God by means of images degrades God, and the image gradually usurps His place in the mind of the worshipper. See on Exodus 15:11; Exodus 20:3, Exodus 20:4.

2. Earrings] RV 'rings.' Taken by itself the word may mean either earrings or nose-rings. Here the former are expressly intended, but in Exodus 35:22 both may be included. Among Eastern peoples earrings were formerly worn both by men and women ('your sons' here; cp. Judges 8:24), not only as ornaments but as amulets or charms. In modern times men have discontinued the use of earrings, and nose-rings are worn only by the Bedouin women.

4 After he had made it] read with RV, 'and made it.' The calf was really a bullock. It is usually supposed that the symbol was derived from the worship of the Egyptians. But it was a living bull, not an image, that was worshipped in Egypt. More probably, therefore, the symbol was connected with the worship of the Chaldeans and Assyrians, of which some traces may have survived among the descendants of Abraham. A common image with the Assyrians is that of a bull with wings and a human head, emblematic of strength and wisdom. See on the cherubim, Exodus 25:18, also 1 Kings 12:28.

5. A feast to the Lord] i.e. to Jehovah. See on Exodus 32:1. Feasting was a common accompaniment of sacrifice; see on Exodus 24:9-11. On the nature of the play in this case see Exodus 32:18-19, Exodus 32:25, where we learn that it included singing and dancing. Cp. Exodus 15:20-21; Judges 21:19-21; 2 Samuel 6:12-14; 1 Kings 18:26 mg; Isaiah 30:29.

7-14. God tells Moses of the sin of the people and of His purpose to destroy them. At the intercession of Moses they are spared.

7. Thy people which thou broughtest out] By their own act the people have broken the covenant bond uniting them to Jehovah. In Exodus 32:11 Moses pleads that they are the people of Jehovah. 

9. Stiffnecked] This common metaphor is taken from a stubborn ox that refuses to submit to the yoke. Cp. Zechariah 7:11; Hosea 4:16 (RV 'stubborn heifer'), Jeremiah 17:23; Nehemiah 3:5; Psalms 75:5. 

10. Cp. the promise made to Abraham in Genesis 12:2. The people having judged themselves unworthy of the promise (cp. Acts 13:46), a fresh start will be made with Moses who will be the founder of a new nation. Cp. Numbers 14:12.

11. In a spirit of noble generosity Moses effaces himself and intercedes with all his soul for the people. See on Exodus 32:31. He does not minimise their sin (cp. Exodus 32:31), but with a holy boldness he pleads (1) that they are God's own people whom He has redeemed from Egypt (Exodus 32:11, cp. Exodus 33:13), (2) that their destruction will be misunderstood by the Egyptians (Exodus 32:12), and that (3) it will make the promises to Abraham of no effect (Exodus 32:13). 

12. See on Deuteronomy 32:27, and refs. there. 

13. Israel] This name is employed rather than Jacob because it suggests the 'prince that had power with God and prevailed': see Genesis 32:28.

15-29. The suppression of the idolatry.

15, 16. See intro. to Exodus 20 and on Exodus 24:12. 

17. Joshua] see on Exodus 24:15. 

19. And brake them] The people had already broken the law contained in them which was the basis of the covenant.

20. Burnt it] It was probably not solid, but consisted of a wooden core overlaid with gold: cp. Isaiah 40:19-20; Isaiah 44:12-19. The total abolition of the idol is indicated in the threefold treatment of burning it, reducing it to powder, and casting it into the water: cp. Deuteronomy 9:21. This last action was more than a means of dispersing the very atoms of which it was composed. The people were made to drink the water, a grim symbol of retribution, with which may be compared the procedure in connexion with the 'water that causeth a curse' in Numbers 5:23-24 : see also 2 Kings 23:6.

22. Mischief] RV 'evil': Aaron tries to put the whole responsibility on the people. He pleads that they intimidated him. 

24. There came out this calf] as if by accident, a manifestly poor apology. Observe that Aaron's two pleas of compulsion and accident are in various forms most commonly adduced in palliation of wrongdoing. From Deuteronomy 9:20 we learn that Aaron's abetting of the people's sin evoked the severe displeasure of God, and that his life was only spared on the intercession of Moses.

25. Were naked] RV 'were broken loose.' For the use of the word in the literal sense see e.g. on Numbers 5:18. Here it is most probably used in the metaphorical sense of 'unruly': cp. 2 Chronicles 28:19. R ead on with RV, 'for Aaron had let them loose for a derision among their enemies,' i.e. not with the intention, but with the result, that they became a derision. The lapse of professedly religious people is not only sinful, but brings religion itself into disrepute.

26. Who is on the Lord's side?] The contrast between the characters of Moses and Aaron is strikingly brought out all through this narrative. Aaron appears as timid and compliant; while Moses is rigidly loyal, fearless, ready to stand alone if need be on the Lord's side, impulsive (Exodus 32:19) and yet wholly unselfish (Exodus 32:32). Observe that it is the sons of Levi, members of the same tribe to which Moses belongs, that come to his call.

29. Consecrate yourselves] lit. 'fill your hands'; see on Exodus 28:41. For upon read with RV 'against.' The claims of kinship must yield to those of God and duty: cp. Matthew 10:37; Luke 14:26 and Matthew 12:46-50. The zeal of the Levites is rewarded with a blessing, by which doubtless is meant the priesthood: see on Deuteronomy 33:9, and cp. the similar reward of Phinehas, Numbers 25:12.

30-35. Intercession of Moses.

30. Make an atonement] Something more was required than the punishment that had been inflicted on a portion of the people.

32. If thou wilt forgive their sin] This form of sentence is used in Hebrew to express an earnest desire or passionate entreaty, and is equivalent to 'O that thou wouldest'. or 'O if thou wouldest but'. Cp. e.g. Psalms 95:7 RV, 'To-day, O that ye would hear,' and 1 Chronicles 4:10, 'O that thou wouldest bless me,' lit. 'If thou wilt bless me.' If not, blot me.. out of the book] The figure is taken from the registers in which the names of citizens were enrolled: see e.g. Isaiah 4:3; Jeremiah 22:30; Ezekiel 13:9. So God is represented as having a book in which are inscribed the names of those who are to be preserved alive. When He blots out a name that person dies. The Book is therefore a Book of Life: cp. Psalms 69:28; Daniel 12:1; Luke 10:20; Philippians 4:3; Revelation 3:5; Revelation 13:8; Revelation 20:12; Revelation 22:19. The Jews believe that on New Year's Day God determines who shall live and who shall die in the course of the year, and that the decision is made final ten days afterwards on the Day of Atonement. Moses's prayer, therefore, is an expression of his willingness to bear the penalty of the people's sin. For a similar instance of absolute self-sacrifice cp. St. Paul's words in Romans 9:3. 

33. Whosoever hath sinned] cp. Ezekiel 18:4.

34. Mine Angel] see on Exodus 3:2. The angel here seems to be distinguished from God Himself: see Exodus 33:3. On the other hand, the angel is virtually identified with God, for God's 'presence' goes with them (Exodus 33:14). I will visit their sin upon them] Though the people were not at once destroyed they did not escape all the consequences of their sin.

33 Chapter 33 

Verses 1-23

The Intercession of Moses (continued)
6. By the mount Horeb] RV 'from mount Horeb onward': this implies that they ceased wearing their ornaments. Their humiliation was lasting. Horeb] i.e. Sinai: see on Exodus 3:1.

7. Moses took the tabernacle] RV 'Moses used to take the tent,.. and he called it, The tent of meeting': see on Exodus 25:22. The tent here is most probably not the Tabernacle whose construction is prescribed in Exodus 25-31. The words describe the practice of Moses before its erection, the account of which follows in Exodus 35-40. 

9. Descended] from the top of the mount. After the erection of the Tabernacle the cloud rested upon it: see Exodus 40:34-38. 

10. Worshipped] bowed themselves to the ground.

11. Face to face] A peculiar privilege: cp. Exodus 19:9; Numbers 12:6-8; Deuteronomy 34:10. Exodus 33:23 shows that the expression 'face to face' is not to be pressed literally, but to be understood as distinct from a revelation by means of dreams or visions: see especially Numbers 12:6-8. Joshua] see on Exodus 17:9. The priests and Levites were not yet formally consecrated to the service of the sanctuary.

12-17. The promise of God to go with the people is renewed.

12. Thou hast not let me know] The whole of this passage from Exodus 33:7 may be independent of what goes before (cp. the expression 'used to take' in Exodus 33:7). Otherwise we must suppose that Moses has not clearly understood the meaning of the promise 'I will send an angel before thee' in Exodus 33:2. I know thee by name] see on Exodus 31:2. 

13. Thy way] thy purpose. Thy people] see on Exodus 32:7, Exodus 32:11
14. My presence] lit. 'my face.' The expression is equivalent to 'myself in person': cp. e.g. 2 Samuel 17:11, where the words are literally 'and that thy face go into battle.' The 'angel of God's presence' (cp. Isaiah 63:9) is not the angel that stands in the presence of God but in whom the personal presence of God is manifested: see on Exodus 3:2. Will give thee rest] i.e. a peaceful settlement in Canaan: cp. Deuteronomy 3:20; Joshua 21:44; Joshua 23:1. 

16. Separated] see on Joshua 19:4-6; Numbers 23:9.

18-23. A divine manifestation asked and promised.

18. Shew me thy glory] What Moses asks, not out of curiosity but as a confirmation of the promise in Exodus 33:14, is impossible. No man can look upon God's unveiled glory and live (Exodus 33:20 : see on Exodus 19:9; Exodus 24:9-11). Even the angels cannot do so (Isaiah 6:2). 

19. My goodness] A revelation is vouchsafed, but it is one accommodated to human capacity. It is not further described, but probably consisted in the proclamation in the following chapter, Exodus 33:6, Exodus 33:7. This gracious veiling of the ineffable glory and the revelation of God in mercy are both fuifilled in the person of Christ: see John 1:14; 2 Corinthians 4:6. 

23. My back parts] Not the full manifestation of the divine radiance, but its afterglow. The most that human faculties can comprehend of God even in their exalted moments is a faint reflection of His essential glory: cp. 1 Corinthians 13:12.

34 Chapter 34 

Verses 1-35

The Renewal of the Covenant
In token that the people are forgiven, God renews His covenant relation with them. The conditions are the same as before. The Decalogue is inscribed on two fresh tables, and the main provisions of the ceremonial law are repeated.

1. Which thou brakest] There is no reproach in these words. Moses is nowhere blamed for his righteous indignation. He was 'angry and sinned not.' 

3. See on Exodus 19:12, Exodus 19:13.

5. See on Exodus 33:19. On the name of The Lord see on Exodus 3:13.

6. RV 'The Lord, the Lord, a God full of compassion and gracious, slow to anger, and plenteous in mercy and truth': this is perhaps the highest utterance of revelation, and is frequently quoted by OT. writers: see e.g. Nehemiah 9:17; Psalms 86:15; Psalms 103:8; Psalms 145:8; Joel 2:13; Jonah 4:2, also Numbers 14:18. The divine attributes here proclaimed are not God's dread majesty and power, but His mercy and truth. He is merciful, but He cannot overlook transgression. 

7. That will by no means clear the guilty] i.e. will not allow the guilty to pass unpunished. The same words are rendered in Exodus 20:7; 'will not hold him guiltless,' and in Jeremiah 30:11; 'will not leave unpunished.' Visiting the iniquity of the fathers] see on Exodus 20:5.

12-17. The warning against idolatry is solemnly repeated, and the people are forbidden to make covenant or intermarry with their idolatrous neighbours in Canaan. See on Exodus 23:32-33 and on Numbers 25:16-18.

13. Images] RV 'pillars,' or 'Obelisks': see Exodus 24:4. Groves] i.e. 'things graven', RV 'Asherim.' The Canaanitish shrine contained an altar, near which stood a stone pillar and an Asherah (plur. Asherim). The latter was a wooden pole or stump of a tree planted in the ground: see Judges 6:26; 1 Kings 15:13; 2 Kings 17:10; 2 Kings 23:7, and on 1 Kings 14:15. Immoral rites were practised at these shrines in honour of the reproductive forces of nature.

14. Whose name is Jealous] on name, see on Exodus 3:13, and on Jealous, on Exodus 20:5.

15. Whoring after their gods] The covenant bond between Jehovah and Israel is frequently compared with a marriage (see e.g. Jeremiah 3:14; Hosea 2:19-20), and idolatry, which is unfaithfulness to Jehovah, is regarded as adultery, a view all the more natural seeing that idolatry and immorality so frequently went together (see on 'groves' Exodus 34:13 and on Leviticus 19:29). For this conception of idolatry, see e.g. Leviticus 17:7; Numbers 14:33; Jeremiah 3:1-20; Jeremiah 13:27; Hosea 2 (especially Exodus 34:13, Exodus 34:16) Ezekiel 20:30, Ezekiel 20:31. In NT. the Church is called the Bride of Christ. See Ephesians 5:23-32; Revelation 19:7-9; Revelation 21:2, Revelation 21:9, Revelation 21:17.

18-26. See on Exodus 23:12-19.

21. Earing] i.e. ploughing. At these busy and critical seasons there would be a special temptation to work upon the sabbath day.

24. Desire thy land, when thou shalt go up] i.e. take advantage of your absence to despoil your homes. God will protect their property while they are worshipping Him.

28-35. Moses descends from the Mount with the new Tables.

28. Similar fasts are recorded of Elijah (1 Kings 19:8) and of our Lord (Matthew 4:2): see on Exodus 2:21. He wrote] The subject is God: see Exodus 34:1.

29. Wist not] knew not. Shone while he talked with him] RV 'shone by reason of his speaking with him.' His face was lit up with a radiance which was the reflection of the divine glory, and served to attest the message he delivered to the people. Compare what is said of our Lord at His Transfiguration (Matthew 17:2) and of Stephen at his martyrdom (Acts 6:15; Acts 7:55). The present instance is a fine illustration of the power of unconscious influence. The Heb. verb rendered 'shone' in this passage is derived from the word meaning 'horn,' which is used figuratively to denote rays or flashes of light proceeding from a luminous object (see e.g. Habakkuk 3:4 with mg.). The Vulgate (Latin version) accordingly says of Moses' face that it was cornuta, which has led to the curious representation of Moses with horns, as seen in early art.

33. Till Moses had done speaking with them] RV 'when Moses had done speaking with them.' Moses usually wore the veil, only putting it off when he entered the presence of God or spoke to the people. An interesting reminiscence of this is said to be seen in the Jewish synagogue, where the priest, in pronouncing the Aaronic benediction (Numbers 6:24-26), veils his face with his tallith (see on Numbers 15:37-41), 'lest the utterance of the words should bring up the glory that shone in the face of Moses and strike the people dead.' St. Paul refers to this incident in 2 Corinthians 3:7-18, and evidently understands that Moses wore the veil in order to hide the fading of the glory in his face (see Exodus 34:7, Exodus 34:13). He accordingly sees in Moses' action an illustration of the inferiority of the Jewish dispensation as compared with the Christian. The glory of the former was fading, transitory, and partly obscured; that of the latter is permanent, unobstructed, ever increasing, and shared by all.

Exodus 35:1-3. The Sabbath Law. See Exodus 31:15, and on Exodus 20:8-11.

3. Kindle no fire] an act involving work. This law is observed by pious Jews at the present day. They have fires in their houses on the sabbath, but they employ a gentile to light and tend them: see on Exodus 12:16.

35 Chapter 35 

Verses 4-38

An Account of the Construction of the Tabernacle and its Furniture
This section is an almost verbal repetition of Exodus 25-31, describing the carrying out of the commands in those chapters by Moses and the people.

4-29. Moses invites the people to contribute the materials required, which they do with great liberality: cp. Exodus 36:5-7. See on Exodus 25:1-9.

22. Tablets] RV 'armlets,' or 'necklaces': cp. Numbers 31:50. 

23. Red skins of rams] i.e. leather of rams' skins dyed red, as in Exodus 26:14. 

30-35. See on Exodus 31:1-11
36 Chapter 36 

Verses 1-38

The Work Begun. The Liberality of the People
Cp. 1 Chronicles 29:6-9; Ezra 2:68-70; Nehemiah 7:70-72.

8-38. The construction of the Tabernacle: see Exodus 26.

8. Made he them] The subject down to Exodus 38:31 is Bezaleel: cp. Exodus 37:1; Exodus 38:22.

37 Chapter 37 

Verses 1-29
1-9. The Ark and Mercy seat: see Exodus 25:10-22.

10-16. Table of Shewbread: see Exodus 25:23-30.

17-24. The Candlestick: see Exodus 25:31-40.

25-28. The Altar of Incense: see Exodus 30:1-5. This is mentioned here in its natural position along with the other furniture of the Holy Place. 

29. The Holy Oil, and the Incense: see Exodus 30:22-38.

38 Chapter 38 

Verses 1-31

The Holy Furniture
1-7. The Altar of Burnt Offering: see Exodus 27:1-8.

8. The Laver: see Exodus 30:17-21; Read with RV 'mirrors of the serving women which served at the door of the tent of meeting.' What service these women rendered is not said. They are only mentioned once again, in 1 Samuel 2:22. They may have helped in the liturgical part of the worship by their singing and dancing. The Heb. word which indicates their service here is used of the Levites in Numbers 4:23; Numbers 8:24.

9-20. The Court of the Tabernacle: see Exodus 27:9-19.

21-31. The Sum of the Precious Metals.

21. Ithamar] the youngest of the four sons of Aaron: see Exodus 6:23, and on Exodus 28:1. 

24. The gold shekel is estimated to have been worth about £2 of our money, and the gold talent, which contained 3,000 shekels, about £6,000. The silver shekel was worth fully 2s. 6d., and the silver talent about £400. 

26. The number of persons given here is identical with the result of the census taken in the second month of the second year: see Numbers 1:46. This suggests that the computations recorded here were made not exactly at this time but. after the erection of the tabernacle. It is to be observed that the silver mentioned here is not that contributed voluntarily but what was obtained as ransom money (Exodus 30:11-16). The latter amount may for some reason have been substituted for the former in this passage.

39 Chapter 39 

Verses 1-43

The Making of the Holy Garments
See Exodus 28, where the order is slightly different.

1. Cloths of service] RV 'finely wrought garments,' as in Exodus 31:10.

2-7. The Ephod: see Exodus 28:6-12.

8-21. The Breastplate: see Exodus 28:15-30.

22-26. The Robe of the Ephod: see Exodus 28:31-35
27-29. The Other Garments for the Priests: see Exodus 28:39-43.

30, 31. The Plate for the Mitre (Exodus 39:28): see Exodus 28:36-38.

30. Holy crown] see on Exodus 29:6.

32-43. The completion of the work and its approval by Moses. Everything must be in accordance with the pattern shown him in the Mount (Exodus 25:8, Exodus 25:40).

38. The golden altar] the Altar of Incense: see on Exodus 30:3. 

39. The brasen altar] the Altar of Burnt Offering: see Exodus 27:2.

40 Chapter 40 

Verses 1-38

The Tabernacle Erected
1-16. Moses is commanded to uprear the Tabernacle and consecrate it, together with its furniture, and the priests by anointing them.

2. On the first day of the first month] i.e. of the month Abib (see on Exodus 12:2, Exodus 12:41) in the second year after the exodus from Egypt (Exodus 40:17). They left Egypt on the fifteenth day of Abib, and arrived at Sinai in the third month: see Exodus 19:1.

4. The things to be set upon it] i.e. the shewbread (see Exodus 40:23 and on Exodus 25:30).

5. Before the ark] in a line with it but outside the Holy of Holies: see Exodus 40:26, and see on Exodus 30:6. 

9. Anoint the tabernacle] cp. Exodus 30:26-29.

12. See Exodus 28:41; Exodus 29:4, Exodus 29:7.

17-33. The Uprearing of the Tabernacle.

19. The tent over the tabernacle] Heb. 'the tent over the dwelling.' See on Exodus 25:9, Exodus 25:26 intro.

20. The testimony] the two tables of stone: see on Exodus 16:34; Exodus 16:21. Vail of the covering] RV 'veil of the screen': see on Exodus 26:3-33.

28. Hanging at the door] RV 'screen of the door': see Exodus 26:36.

29. Moses offers the first daily sacrifice (Exodus 29:40). 

33. The court round about the tabernacle] see Exodus 27:9-19.

34-35. The Dwelling being prepared, the cloud descends and the glory of the Lord occupies the sanctuary.

34. A cloud] RV 'the cloud': it is the same cloud that has been so frequently mentioned already: see Exodus 13:21, Exodus 19:9 and note there, Exodus 33:9. The glory of the Lord] see Exodus 16:10; Exodus 24:17.

35. Cp. Leviticus 16:2; 1 Kings 8:10-11; 2 Chronicles 5:13-14; 2 Chronicles 7:2. 

36-38. See on Exodus 13:21, and cp. Numbers 9:15-23.

